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PREFACE 


This little Brochure on the origin and des^ 
cent of the Shastras relating to the three Prastha- 
nas was written by Madhusudana Saraswati who 
lived several centuries ago. This Jms been re¬ 
produced by Panditji T. Subbaraya Shastri of 
Bangalore in the traditional Yogic manner by 
Dhyana. It was partly translated during his life' 
time by the late Mr. Ratanlal M. Mody, a solicitor 
of the High Court at Bombay and the father of one 
of the publishers viz-, Ramniklal R. Mody- It is 
now offered to the public for perusal and study by 
the publishers. The meaning of the three Prastha- 
nas is given by the author at page 47 of the book 
and is equivalent to the three letters A U M 
forming the word AUM which are always the 
exalted or excellent abode of the reflection of the 
Atman in the form of the*‘Half Matra”. The book 
opens with an invocation to the Lord and deals 
with the creation of the Universe. It points out, 
how after the dissolution of the Universe, Brahma 
created a new Universe for the ensuing Ealpa 
called “Swetavaraha Kalpa” and enumerates the 
different kinds of Vidyas or branches of knowledge. 
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16 is stated that there are 14 kinds of Vidyas or 
branohes of knowledge in all viz , the four Vedas* 
Big, Yajur, Sama and Atharva; the six Vedangas 
viz., Siksha, Yyakarana, Nirukta, Chuhands, 
Jyotisha and Kalpa ; the four Upangas viz., 
Vaiseshika,,Nyaya, Meemamsa and Dharma Shastra. 
The four Upa Yedas viz., Ayurveda, Dhanurveda, 
Gandharvaveda and Artha Shastra bring up the 
number of Vidyas to eighteen. After enumerating 
all the kinds of Yidyas and stating what they 
teaoh, the writer prooeeds to inform us of the 
authors on each of the different subj90ts and 
the various books written by them thereon. 
The writer then prooeeds to explain in brief the 
contents of each chapter, of the various books 
written by those various authors on the numerous 
subjeots. At the outset it may be stated, that 
many of the works referred to by the writer on the 
diverse subjects are not extant to day. The book 
gives a comprehensive idea of all the 3hastras, 
which prevailed in the ancient times in ancient 
India and gives a bird’s eye view of them. We 
hope the publication of this book will give the 
publio an idea as to the greatness and height to 
which mother India had risen in the past not only 
in the fields of Philosophy, raetaphysios and 
religion bat also in the fields of the material and 
physical Sciences. We are sure the book will go 
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a groat way to dispel the false notion at present 
prevailing that the West alone has advanced in 
the fields of Soience and that discoveries and 
inventions are the sole monopoly of to-day. We 
need hardly add that the notion appears quite 
erroneous when we seriously think of it. The 
publishers make no claim in respect either of the 
original Sanskrit text or the translation thereof. 


Esplanade Hoad, 
Fort-Bombay 
Date 22—11—1931 


Faredun K. Dadachanji. 

Ramniklal R. Hody 



FOREWORD. 


This brochure the work of Madhusudana 
Saraswati is in the nature of an enoyolopedea of 
knowledge relating to the physical sciences. It 
describes the scope and the subject matter of the 
different Shastras and furnishes a catalogue of the 
names of renowned writers on those subjeots. 
The endeavour cannot be said to be exhaustive 
but the work is a good introduction to almost ail 
the works of any importance that are concerned 
with the study of the phenomena of nature. Its 
importance to the scientist oannot be overrated 
though it comes from a quarter little expected. I 
oannot make a claim of any sort to Sanskrit 
learning and am the least fitted to write a foreword 
to this book. But my great regard for Mr. 
Ramniklal’s father Mr. Ratanlal M. Mody of 
revered memory whom it was my privilege to 
oall my friend and who first conceived the idea 
of publishing this and other Sanskrit works of 
Soienoe, and my long and reverent association 
with Yedamurty Pandit Subbaraya Sastriar who 
has often been pleased to reoite and explain to 
me portions of many works on the soiences have 
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urged me to pen these few lines commending this 
book to those gentlemen who are interested in the 
study of the scienoes and of the literature 
regarding them. 

The work small as it is eluoidate3 the synthe- 
tio unity of all knowledge and demonstrates the 
great hold which the ancient authors had of that 
principle. This latter emanates in turn from the 
one object of all pursuit, endeavour and practice 
namely emancipation or freedom from bondage 
and suffering. The word ‘Shastra’ literally means 
that whioh lays down a principle the pursuit of 
which leads to emancipation. 

The extraordinary way in which this work 
has come to be placed before the public as also a 
portion of another work called Amsubodhini by 
Maharshi Bhnradwaj on the properties of Solar 
rays needs a word of comment. They have been 
committed to writing at the instance of Panditji 
who with the Grace of his master has reproduced 
these works. If indeed the Government of Mvsore 
who were approached for assistance on behalf of 
Panditji had aooorded their patronage several 
volumes of great interest and value could have 
been placed before the public by this time. Even 
for those who are not disposed to go to the genesis 
and history of these works a mere perusal thereof 



6 


is sufficient to oonvince them of their intrinsic 
worth. 

Reason and intellect are one phase but not 
the whole of human life ; nor even the universal 
of all phases as some logicians would have us 
believe* There are faculties and powers the full¬ 
ness of which discloses the transactions of nature 
in a manner not known to the intellect or the 
laboratory, and to those tied down to the intel* 
leotual realm and not alive or aroused to con* 
sciousness beyond it they are mysterious or 
praternatural. But to the true seer there is none 
such; the natural and the supernatural being one 
and the same. Indeed the recent discoveries in 
the realm of motion and relativity have dumb 
founded our intellectual logician. 

Our thanks are due to Messrs- Faredun 
JEC. Dadaohanji and Ramniklal R.Mody of Bombay 
who amidst pressure of other work have found the 
time and the will to publish this book for the 
benefit of the public. 


BANGALORE, | 

12-10-31J 


B. Snbbanna, 

Retired Judge of the 
Chief Court of Mysore. 



INTRODUCTION. 


Prior to creation there existed nothing bat 
the Self-effulgent, Undivided and Homogeneous 
Parapaatman in whom a volition to expand him¬ 
self &nd appear as the Universe sprang np in 
accordance with the fifth Axiom or Self-evident 
Truth. This volition is known severally, as 
Pranava, Prakriti, Shabda-Brahman and so on 
and is the cause of the creation of the Universe. 

The one without a seoond Atman then re¬ 
flected in the said Shabda Brahman like the Sun 
in the sea and this reflected image of tjhe Atpaau 
is known as Iswara- By virtue of the presence 
of this reflected image the Atman threw out the 
fifty letters from to ^ from the Shabda Brah¬ 
man, like sparks from fire. By a converse and 
ipverse composition, these letters themselves were 
reduced into the Veda, by the Atmap. He then 
breathed this Veda into the soul of Iswara, wh$ 
is his image, reflected in Shabda Brahman. He 
then combined, with those Vefiio letters, a Shakti 
known as Sisrnkshata Shakti, which has the 
property of assuming the form of any phenomenon 
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of the Universe and ordered Iswara to be the 
Agent of creation and conduot it pursuant to 

the directions contained in those vedic letters* 

With a view to act in accordance with the 
above command* Iswara collected all the creative 
forces contained in those vedic letters and formed 
them into the shape of a body which is known 
as Hiranya Garbha, the First-bodied, the Four' 
faced and so on. This is said to be the subtle 
or aggregate creation by Iswara. In turn Iswara 
inspired the Four-faced Brahman, with the Yeda 
so that he might be able to conduot the process 
of creation of the Gross Universe. 

In furtherance of the process of creation, the 
Four-faced Brahman attracted the Sisrukshata 
Shakti contained in those vedic letters in an aggre¬ 
gate form which is of the nature of the Name 
and Form. The Lord of creation then divided 
this aggregate power into seggregate units or 
letters, subdivided each of these letter-powers in 
the process of Pancheekarana in the order of 
Akasa and the rest and effected the creation of 
Form of all phenomena by the combination of 
the parts of the letter-powers divided according to 
Pancheekarana and that of names, by the combi¬ 
nation of the letters themselves, which are the 
support of those powers. 
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This process of creation is described in at 
Shastra known as Srushti Vilasa, as follows:— 


4ll I 

II \ II 

3lfrfigq|JT?l#m I 

<Tg;^i4tiTc?mnT ii v H 

II ?S!Tf? || 


The purport of these verses is this :— 

By the combination of the powers of letters, 
the creation of forms of all phenomena in the 
Universe, took place and by the combination of 
those letters, the creation of names took place. 
This creation of name and form extends into 
many crores of Brahmandas and is of the natnra 
of coming into and going out of existence. 

Though the creation of this U niverse was the 
outcome of the combination of the letters and 
their powers, yet it was motionless and fu notion¬ 
less, inasmuch as it is inert like an iron-ball. To 
render this inert Universe capable of function, 
the Atman entered into it, of course, in a manner 
not having attachment to it. Thus the Atman, 
who entered into every phenomenon of the crea* 
iton of name and form illumined it in and out, just 



10 


as the son-light, falling on an object lying in the 
dark does, and remained there as the witness of 
all creation. 

This Paraimatnia, howefthr fidfc having any 
attachment and being beyond all functions, looked 
into the Antahkarana or Sisrukshata Shakti pre¬ 
sent in the hearts of all created beings. By this 
vision the image of the Atman was reflected in 
that Antahkaranai just as the Son is reflected 
in a mirror. The image of Atman thus reflected 
is known as Jeeva, through whom, the Atman 
tneant t6 set the inert Universe to function pito' 
pfcrly. By the proximity of this reflected image, 
the Karma Varfana shaktis ofr the fruits of actions 
of Satwio, Bajatic and Tamasic natfcPe of ‘ill 
beings in the previous Kalpa, Which were present 
in Antahkarana in the form of an aggregate, be- 
gain to appear aid move in their separate forms 
dr Yrittis like the waves in the ocean. Jnst as the 
Snn reflecting in the ocean does naturally reflect 
in the waves thereof, so also Atman reflecting 
in the aggregate Antahkarana naturally reflected 
in its separate forms viz.* Yrittis and set them 
in function. 

These Yrittis following the fruits of action 
of Antahkarana are of two kinds viz.* Adhomukha 
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vrittis or downward instincts and Oordhwa Mukha 
vrittis or upward instincts. With a view to 
accommodate the Antahkarana with its vrifitis, 
the Lord oi creation brought into existence the 
subtle body, formed of seventeen Tatwas and 
established it therein, These subtle bodies how¬ 
ever are inoapable of doing actions in aooordanoe 
with their Karma Yasanae and of enjoying the 
pleasure or pain thereof jand so he created the 
gross bodies, which have got the necessary powers 
of enjoyment of pleasure and pain and inserted 
the said subtle bodies in them. The gross bodies 
of the phenomena of the immoveable creation, 
which, following the frnits of action, were occu¬ 
pied by the Bubtle bodies, having downward 
vrittis are known as the Immoveable creation, 
or Sthira Srushti and those which were oooupied 
by those having upward vrittis, are known as the 
Jangama Srushti or movable oreation. 

Though the subtle bodies were provided with 
gross bodies for their habitation, the jeevas or 
beings in them were not able to discharge their 
worldly aotions for want of means, with which to 
function. On contemplation as to how they could 
be set in their proper functions, the resplendent 
veda wfaioh was in his heart stood before the 
mental vision of the FirslHbodied. He then 
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found out the secret of the Veda by means of 
his eye of khowledge. On a detailed analysis 
of the Shaktis of the letters of the "Veda, 
he discovered, that two kinds of powers— 
Bandha Ealpana shaktis or ensnaring powers 
and Mufyii Ealpana shaktis or liberating powers 
were rapidly revolving in those letters in con' 
verse and inverse circles just as particles of 
dust in the sky. The four-faced Brahma wonder 
ing at those shaktis combined them in the 
natural and the reverse order and established 
them there alone, in two sets as mentioned 
above. 

Having thus created the animate and ina¬ 
nimate beings, He classified them all into various 
groups in accordance with the species concerned, 
restricting at the same time, that the number of 
groups of those beings should remain unchanged, 
though those beings in subsequent periods of time 
might multiply themselves in Anuloma, Vilorna 
and mixed order, inasmuch as the beings thus 
coming into existence come uader the same 
category. 

On this classification of species and fixture of 
creation, preservation and dissolution of those 
beings Brahma desired to furnish them with the 
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m edium through which they could carry oa their 
respective worldly duties. For this purpose he 
created 84 lacs languages of different kinds, in 
accordance with the classification of species, from 
out of the two kinds of powers contained in the 
said fifty vedic letters and ordained that the 
number of those languages would increase in sub- 
B equent periods of time, on account of the changes 
taking place in those letter-powers. Having thus 
provided the beings with the languages as the 
media of their worldly actions, he has ordained 
that it is only through the proper study of the 
shastras composed in those languages, that beings 
can achieve the four-fold objeots of their lives. 

Now coming to the classification of languages, 
*t is to be observed, that the words and sentences 
of the Veda—the outcome of the, said letters from 
^ to ^ constitute the language of Brahma. It 
is known severally as the Vedic language, original 
language, mother tongue etc., and forms the 
aggregate source of all other languages. The 
pleasure-giving and the pain-giving shaktis which 
^part the results or fruits due to the good or bad 
aotions done by beings by reason of the use of 
t*he languages in all their worldly affairs are con¬ 
tained in the Veda, the language of Brahma. It 
is not possible even to Hari, Hara or Brahma to 
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create or conceive of one more letter than those 
of the Veda. For, these Guna Mortis also get 
their forms and names by the combination of the 
letter-powers and the letters respectively and so 
are in the form of these letters themselves. 
Maharshis therefore declare that these letters are 
Maya Shakti which the Atman device d as His 
own TJpadbi, for the sake of the creation of the 
Universe. 

In this way, it is clean that the Vedic letters 
themselves create the Universe of name and form 
and that assuming the form of languages—the 
means of carrying on of the worldly affairs of 
beings impart to them pleasures or pains in accord¬ 
ance with their good or bad actions. 

All these languages are of two kinds viz., 
Adhomukha languages or the languages of im¬ 
movables and Urdhwamukha languages or those 
of movables* The first set of these languages 
is bo called because they formed the languages of 
those gross bodies in which the subtle bodies of 
the downward Vrittis took their abode ; cotiarily 
(Ate second set is of those that formed the languages 
Of the gross bodies into which the subtle bodies 
with upward vrittis found entrance* Of these the 
languages of the immovable phenomena, inasmuch 
as they have no upward motion, are incapable 
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ot knowing the gist bf the Veda and Of «S$res- 
sing the same it their languages in the fbrtn of 
Shastras. Tttco languages of movable creation, 
on the other hand, have the upward motion and 
so are capable of expressing the Vedio truths in 
their languages. The immovable phenomena- 
being incapable of expressing the vedic truths, 
can only do so by means of ‘Wind and sound as 
their languages of echo, resonanoe or reverberation 
These points are detailed in shastras such as 
Bhashakalpa Tarn, Bhasha Mahodahi, Namarfcha 
Italpa, Bhasha Kalpa, etc., by Sharikanatha, 
Ganaka, Atri, Vivaranacharya etc., respectively. 
■With a View to throw some more light on this 
point, We Shall here give a brief account on the 
subject as contained in the works referred to 
above, as follows:— 

Of the immovables, the languages of grass, 
creepers etc., are known as Vatasphota Bhasha, 
while the languages of mountains and trees 
are said to be Shabda Sphota Anukarana 
Bhasha. The languages of lower animals eto., 
are known as Thiryak Bhasha, while those 
of the celestial beings, Rishis and human 
beings are known as Brafcyak Bhasha. All 
the lower animals are divided into four Classes 
viz., animals, birds, insects and worms- Bach 
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of these four groups are further subdivided into 
many olasses and in keeping with the number 
of these subdivisions, their languages are also as 
many in number. All these languages are how¬ 
ever classed into the four broad groups viz.,t e 
languages of animals, of birds, of inseots an o 
worms* 

The languages of animals are of three kinds 
viz., Swara sphota, Shabdasphota and Anga 
sphota. The languages of birds are of sik kinds 
viz., Ragasphota, Shabdasphota, Bhavasphota, 
Lakshma sphota, Anga sphota and Kampana 
sphota. The languages of insects are of seven 
kinds viz., Drushti sphota, Ghalana sphota, Gala 
sphosa, Mukha sphota, Hridaya sphota, Rasa 
sphota and Gamaka sphota. The languages of 
worms are of eight varieties viz., Chara sphota* 
Sthira sphota, Bhava sphota, Shakti sphota, 
Gandha sphota, Prana sphota, Sparsha sphota and 
Nanna sphota. 

The languages called Pratyak Bhasha are also of 
many kinds suoh as the languages of the celestial 
beings, of Rishis, of Piahaohas or Devils etc., The 
languages of Kinnaras, Kimpurushas, Gandharvas 
eto., of the other lokas also come under the same 
category. Out of these innumerable number of 
languages, those that deal with the Vedio truths 
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are only four, viz., those of the celestial beings, ot 
Bis his, of human beings and of devils. The lang- 
uage, in which the celestial beings revealed the 
seoret of the Veda in the form of shastras, is said 
to be Deva Bhasha or the language of the celestial 
beings. Secondly, the language io which the 
Bishis delineated the Vedic truths of Dharraa, 
Artha, Kama and Moksha type in the form of 
shastras, are known as Arsha Bhasha or the lang¬ 
uage of the Bishis. Thirdly, the language in which 
the human beings gave expression to the truths 
contained in the shastras of the above two groups 
jn the form of epics, dramas etc. is known as 
Manusha Bhasha or the language of human beings- 
Lastly, the language employed by the species 
known as Pishachas or devils to express the 
truths contained in the human works is called the 
language of devils. Besides these, another language 
known, as Prakrita, also termed as the childish 
tongue of the Goddess Saraswati, has been 
employed in dramatic composition and so on, by 
the learned. Thus the languages coming under 
the head of Pratyak Bhasha are of five kinds in 
this loka. 

In course of time, many sub-languages under 
Aranyaka and G-ramya head sprang up, and men of 
letters of those languages composed many shastric 
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vocks ia prose aad verse from tinae to time, so 
that, people speaking those languages, might also 
learn, the secrets of the Vedas and get higher 
states of existence thereby. 

Again the beings of other lokas have also 
many languages in which they have composed 
several shastras in consonance with the Dharma 
prevailing there. 

Thus, it hs>s been calculated, that the 
languages of the immovable phenomena of this 
loka number 43 lacs, that those of the movable 
beings number 84 lacs subject to the time past, 
present and future and that the shastras expres¬ 
sive of the Vediq truths composed in the said 
Divine. Risbi, Human and Paishachic languages 
at particular periods of a Kalpa by the seers and 
thinkers of the respective periods are indeed 
innumerable. 

That is why the Shruti declares :— 

II” 

The purport of which is this. 

Endless are the shastras and the knowledge 
to be gained therein is inexhaustible. The time 
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at the disposal oi the mortals for the study of 
these shas&ras is very little and many are the 
impediments in the way of even this short period 
of tune being devoted to a concentrated study 
thereof. It is therefore impossible for mortals 
to learn the way to attain the fourfold achieve' 
merits of the human life on a systematic study 
of all those shastras and so the human beings 
have to pick up only the essential shastras and 
study them well whereby they can get the essence 
of all shastras just as the Swan takes in only 
milk wherewith water is mixed. 

Now which are such essential shastras ? To 
answer this question the literary prodigies of the 
respective periods of time scrutinized all the 
hsastras produced till their time by means of their 
personal experience and yogic vision, and found 
out that all of them sprang up from the shaktis 
of the three Yyahritis viz., *1, and ^and that the 
shastras of eaoh of these three groups have the 
three letters themselves for their ahode. As the 
number of Bhastras of each of these three groups 
was too high to mortals to master, these 
s eers, with a philanthropic motive, tried to limit 
the number of shaetaas, essencial to be studied 
wad classed them all, in what is known as the 
Prasfchana Thraya and recorded the same in the 
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form of a shastric work known as ‘The Prasiihana 
Thraya Smriti’ or a oatalogue of shastras. The 
Dumber of such Smritis of a Ealpa is also pretty 
high in number—for one such Smriti springs up in 
about 5000 years on an average and continues to 
be in force, till another succeeds it. 

Thus in the present Kaliyuga of the Sweta 
Varaha Ealpa there have already been two such 
Prasthana Thraya Srnritis. The first of these 
known as Brihat Prasthana ThravaSmriti, was 
composed by the great Shuka the son of Vyasa 
the author of the great epic of the Hindus the 
Mahabharata during the time of the Lunar Eing 
Janamejaya, at the beginning oi ihc* Kali Yuga^ 
on the lines of the previous Smriti, which was 
in force at the end of the Dwapara Yuga. 

In course of time,however, owing to the hat¬ 
red of religions of the atheists and the numerous 
political changes in this ancient land of ours, this 
Smriti became almost extinct. In the meantime 
Lord Shankara Acharya composed commentaries 
on Brahma Sutras, Upanishads and so on and 
established the Advaita Philosophy. To perpetuate 
this philosophy, he taught it to his disciples, 
founded four Mutts in the four oorners of India 
in aoeordanoe with the four Vedas—whereon he 
enthroned four of his disoiples as Vyakhyana 
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Stmhasana Adheeswaras or lioensed authorities 
in commenting on and interpreting the meaning 
of all shastrio works. It is said, that the learned 
people of those days reverently followed the 
philosophy of Shri Shankaraoharya. 

Subsequently a learned personage named 
Madhusudana Saraswati, who flourished about 
eight centuries ago desiring to revive the Brihat 
Prasthana Thraya Smriti, whioh was almost lost 
for reasons mentioned above struggled hard to pick 
up the scattered bits of the work and with the 
addition of the shastras current in his time, com¬ 
piled them all as the Laghu Prasthana Thraya 
Smriti, also known, as Prasthana Thraya Madhu* 
sudana Saraswati Smriti, whioh is now in vogue 
and whioh will he found in the following pages. 

Now the circumstances which led to the 
publication of|this book are these:— 

When I was studying shastras at Shri Gturuji 
Maharaj one day, I casually asked him as to how 
many shastras there are in the world. Then he 
gave me a copy of the Prasthana Thraya Madhu¬ 
sudana Saraswati Smriti and told me, that the 
names of some shastras are found in that work, 
but that the number of shastras composed by 
the seers of yo&e from time to time is oertainly 
innumerable and inconceivable* Then he oom- 
3 
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manded me to get that Smriti and as many of the 
Shastras mentioned therein as possible, published 
through the aid of some philanthropic persons. 

Getting these shastras published, therefore, 
became my bounden duty and so I was iu quest 
of proper help for the purpose. In course of time 
an humble attempt was made to bring out the 
Vimana Shastra or a scientific work dealing with 
air-ships and other scientific works, bnt the Lord 
Almighty being unwilling not only nothing could 
see the light of day, but the attempt had to be 
abandoned. 

Sometime after this Mr. Batanlal M. Mody, 
B. a., ll. Bo a Solicitor of the Bombay High Court, 
who was pious and well-versed with Sankhya, 
Patanjala, Phylosophy etc., being introduced by 
Mr. Faredun E. Dadachanji, b. a., ll. b., also 
a Solicitor of the same High Court, a staunch 
adherent oi Brahmacharya, who has had the good 
fortune of earning the favour of Shri Guruji 
Maharaj and who was known to me previously, 
came down to Bangalore and stopped there for 
over a month, devoting his time in discussing 
with me several sbastric subjects. One day with 
ieelings of sorrow, he said to me— 

'* It is indeed a great misfortune, that the 
present day Indians or rather Hindus have lost 
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faith in and abandoned the systematic study of 
the Vedas and the Shastras; that having no aooess 
to their national education, they'are being led with 
the scientific achievement of the Western system of 
education, to learn the rudiments of which they 
have some scope and that therefore they have 
almost lost their individuality and greatness. It 
is said, that our country also is not lacking in 
Scientific achievements and Shastras thereon, 
though they are not easily available now. If 
some of them are brought to light and made 
accessible to the public at large, delusion of the 
Indians as to the poverty of India’s achieve' 
ments will disappear and then they will be 
convinced of tha richness of the ancient Indian 
scientific lore and will begin to cultivate their 
own individualistic traits and so on.” 

Appreciating bis sincere sympathy for the 
degeneration of the present day Indians and for 
their regeneration I gave him a brief description 
of the scientific shastras, I had heard from 
Shri Guruji Maharaj, handing him at the 
same time, the manuscript of Prasthana Thraya 
Madhusudana Saraswati Smriti, whioh I had got 
from Shri G-uruji Maharaj. On perusing it, he 
felt highly pleased and asked me, if the Shastras 
mentioned therein oould now be had. I then 



informed him of Shri Guruji’s order to me, 
regarding the publication of the Smriti and the 
Scientific Shastras. On this be readily consented 
to bring to light, as many of them as possible, at 
any cost* Thereupon I told him, that I would 
consult Shri Guruji Maharaj, and ask Shri Guruji 
if he would permit him to do so. A few days 
after this, he left Bangalore for Bombay. 

In due course, I communicated to Mr. 
Batanlal M. Mody Shri Guruji’s message to the 
effect that he was permitted go get the Frasthana 
Thraya Madhusudana Saraswati Smriti and 
other Scientific Shastras, published with the 
English translation thereof, so that, they may be 
easily understood by the people at large. In all 
reverence to Sbri Guruji’s command, he undertook 
to translate the Smriti himself into English, 
But by the sad and sudden demise of this pious 
man, the translation of that work and the pub¬ 
lishing activities in regard to other shastras were 
for sometime suspended • 

A short time after this Mr. Ramniklal Ratan* 
lal Mody, b. a > ll. b., (one of the publishers 
of this book) a young man the son of Ratanlal 
M. Mody who also was a Solicitor along with his 
father in his lifetime suggested to me to permit 
him to continue the work of publications referred to 
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above in his Father’s place, knowing that the work 
so enthusiastically begun by his late lamented 
father bad come to a sadden stop. For this purpose 
I again sought the advice of Shri Guruji Maharaj, 
who was pleased to favour that with the assistance 
of Mr. Fared un K. Dadaohanji, R a„ l l. b., he 
might do the work, which reply I duly com muni" 
oated to them. 

On learning this, they lost no time in getting 
tbe remaining portion of the said Smriti trans¬ 
lated into English and printed at Bangalore and 
are now plaoing it before the public. Besides 
this they have already published the first Chapter 
of Amsu Bodhini, a Scientific Shastra dealing 
with the properties, actions, eto., of the Solar rays 
and are making preparation for the publication 
of the subsequent portion of the work. 

As to the subject matter of this little book, it 
explains the evolution of the Universe of mov¬ 
able and immovable phenomena and its classifica¬ 
tion, the origin and classification of speech or the 
languages of the oreation of dual kind and gives 
a brief account of the principal shastras, showing 
the way for to the attainment of the four-fold 
objects of life—Dharma, Artha.Kama and Moksha 
and of the now rare and wonderful works on arts 
and soienoes, describing the soientifio marvels. 



26 


6ha.fi the ancient Indians had discovered in the 
hoary past. 

A thorough study of this book will bring 
home to the re iders the past glory of this Bharata 
Khanda, the great intellect of the intellectual 
giants who have gathered and left an inexhausti' 
ble legacy thereof to their progeny. Further there 
is room to believe, that this work will go a great 
way to disillusion Indians who have become wester' 
nised and to open the eyes of ignorant outsiders 
and thereby the degenerate Indians will slowly 
begin to cultivate their Individualistic traits, 
whioh alone are calculated to turn them into 
deserving and notable sons of Mother India an 1 
to raise her once again to her pristine glory. 

Lastly be it said. that this and other scienti¬ 
fic works of anciet India would never have seen 
the light of the day, had it not been for the strenuous 
efforts of the publishers Messrs. Faredun 
K- Dadachanji and Ramniklal R. Mody. I pray 
to the Lord Almighty to ble3s them with long 
life and prosperity and with the fulfilment of all 
their desires and und ertakings. 


Bangalore City, 
Dated 2—11—1931. 


T. Subray asastri. 
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TRANSLATOR’S NOTE 

Being graciously permitted by Shri Guruji 
Maharaj and Pandit T, Subraya Shastriji, the 
expounder of this work, Mr. Ratanlal M. Mody, 
a Solicitor of the Bombay High Court attempted 
some years ago to translate into English this 
Prastbana Thraya Madhusudana Saraswati SmritL 
The subject matter treated in this book being 
highly technical is so difficult to render into 
English that he, a scholar of very high order in 
Sanskrit as well as in English had, in spite ofbisi 
experience and erudition, to consult the Panditji 
frequently on subtle differences of interpretation 
of technical points and revise his English version 
then and there in the light of the suggestions he 
was offered. It is however a sad disappointment 
that the public could not have the good fortune 
of getting the English translation of the whole 
work from the same pen owing to the untimely 
demise of Mr. Ratanlal M. Mody leaving the 
Work unfinished. Completion of the English 
translation of the remaining portion—from page 
52 of the book therefore fortunately fell to my 
lot and in doing so I have scrupulously followed 
the same method of translation as the late Mr. 
Mody did* Being in an almost aphoristio style 
a literal translation could not bring the full force 
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of the original and so it is expanded or contracted 
wherever it was found neoessary. Finding exact 
English equivalents of the technical Sanskrit 
expressions employed in the text is not also an 
easy afiair : the Sanskrit expressions themselves 
have been retained in many places so that there 
may not bo room for misinterpretation of the text. 
Portions treating with Pranava, the divisions of 
Veda—Mantra, Brahman a etc. and the various 
Metaphysical and Scientific Shastras present com 
siderable trouble in rendering them into English 
and indulgence of • scholars of the respective 
branches of knowledge is earnestly solicited. 

In conclusion’! am glad to avail myself of 
this’ opportunity to express my sincere gratitude 
to Shri Guruji Mabaraj, to : the Panditji and to 
the publishers of this book—Messrs. Faredun 
K. Dadachanji and Ramniklal R. Mody for 
having ohosen me as an humble instrument in 
rendering this piece of sacred service. 


Bangalore City, 1 
2—11—1933. / 


G. Venkatachala Sarma. 
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PROSPERITY TO ALL 

Obeisance to Goddess Saraswati, God Ganesha 
and to the Gufus 

Prasthana Traya Madhusudana Saraswathi Smriti 

O R 

A Brochure on the origin and descent of the Shastra 

RELATING TO THE THREE PRASTHANAS* 


BY 

MADHUSUDANA SARASWATI 


The Supreme God who is partless bliss and 
consciousness is alone the subject of investigation 

* The three Prasthanas do not mean here what are 
ordinarily known as the Prasthana Traya Viz., ( 1 ) the 
Brahma Sutras by Badarayana, (2) the Upanishads and (3) 
the Bhagavat Gita. The meaning of ‘Three Prasthanas 1 here 
is subsequently given in the text itself. 
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and ascertainment in the vast literature of the 
Vedas, Shastras, Puranag, Smrutis, Nyaya and 
other ShaBtras. 

The subject matter of all the Shastras is 
therefore the Supreme God alone directly or indi¬ 
rectly and the knowledge thereof has been handed 
down by tradition from Master to disciple 

After minutely considering all the Shastras 
the reason for the manifestation of the Vedas and 
the Shastras will be concisely considered under 
tl.e division of the three ‘Prasthanas’ in accordance 
with tradition for facilitating the understanding 
thereof even by children. It is this. 

Knowers of Time call the end of the dissolu¬ 
tion of the previous “Kalpa” l and the time ante¬ 
rior to the rise of the new Kalpa, as the Twilight 
of the New Yuga. 

I Kalpa is a day cf Brahma and also a night of Brahma. 
Each is made up ci 1000 cycles cf the 4 Yugas, Viz:—Satya, 
Trcta, Bwapara & Kali, consisting of 17,28,000; 12,06,000; 
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At that time, the Lord Rudra, who is the 
presiding Deity at the time of the Dissolution of 
the Universe, created another Brahma, who had 
acquired that exalted position from the Lord, 
God Himself by his austerities practised in the 
previous Kalpa, was of pure and well controlled 
mind, a store-house of austerities and full of 
wisdom, for the purpose of commencing the crea¬ 
tion of the New Universe for the Ensuing ‘‘Kalpa” 
called “Swetavaraha Kalpa”. 

The Lord Rudra, then looking upon him 
(Brahma) with kindness, said as follows: 0 Vidhi 
(Brahma), know the reason why you have been 
created. 

8.64,000; 32,000 years respectively making up a total of 

43,20,000 solar years. A Day (day and night) of Brahma is 
thus equal to 2 Kalpas. The eifetime of Brahma viz: 100 
years is therefore equal to 100x360x2=72,000 Kalpas. 
This duration of time is called a Maha Kalpa and it is this 
Maha Kalpa that is referred to here by the word f ‘Kalpa/ 
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You have acquired the exalted position of 
Brahma by practising austerities in the previous 
Kalpa and you are the creator for the ‘'Sweta- 
varaha Kalpa”. 

From now, you create, with your own power, 
the Universe as formerly, consisting of the two 
divisions of Food and the Enjoyer of food. * 

So saying the Lord Rudra himself, the Ocean 
of Mercy, duly ordained Brahma as the creator 

of the Universe for the Swetavaraha Kalpa. 

Then Prajapati (Brahma) being thus directed 
by Rudra, after worshipping Him in his heart 
oommenced to create the Universe in .the (dual) 
form of Food and the Enjoyer of food for the 

* The Bhogya and Bhckta, the Enjoyed and Erjoyer 
the object (Vishaya) and the subject. 
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Swetavaraha Kalpa, bufe by reason of the igno¬ 
rance and forgetfulness naturally induced by the 
dissolution of the world in the previous Kalpa as 
also owing to lapse of time, he forgot the Order 
and sequence in which the Universe in the pre¬ 
vious Kalpa had been created- 

He, therefore felt exceedingly distressed. 

He then, by his austerities propitiated Lord 
Rudra who is pure consciousness, and the Lord 
Shiva, who is imperishable and is pure knowledge, 
revealed Himself before him. 


Brahma seeing the Lord Shiva, who is Exis¬ 
tence, Knowledge and Bliss itself, Himself appear¬ 
ing before him, bowed to Him and singing his 
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praises Jjwith voioe choked with emotion wor¬ 
shipped him with due rites and praying full of 
devotion and faith to the God of Gods, said as 
follows:—‘*0, Shankar, I have forgotten the order 
of creation of the previous :Kalpa by reason of the 
ignorance, caused by the last great dissolution. 

Therefore, 0, Lord, giver of knowledge, be 
gracious and favour me with the necessary know¬ 
ledge to create the Universe as formerly- 

The Great Lord seeing Brahma, bis great 
devotee, praying to him as aforesaid, said 4 ‘0. 
Brahma, listen with devotion and undivided 
attention the order of creation of the Universe in 
the previous Kalpa, which I tell thee. ” 

Rudra said :— 

Prior to the oreation (of the Universe) Shiva 
the Self-effulgent, the Indivisible, the Homo- 
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geneous and the one without a second alone was 
and nothing else. 

Then by reason of the ripening of the fruit 
of the aotions of all the creatures in accordance 
with the third axiom * rays of consciousness began 
to radiate from the pure consciousness as rays 
radiate from the self-effulgent Sun. 

Thereafter the God Shiva, the one without a 
second through his static aspect i. e. “the Spirit” 
saw + into bis kinetic or dynamic aspect and 
ideated “ May I be many, may I be propagated. ” 

By the union of these two, the Static and the 
Kinetic shaktis, a shakti or power of the nature of 

* An axiom is a pithy saying in aphoristic style, the 
truth stated whereof is so evident and v universal that it is 
to be taken for granted without argument or proof. A number 
of such axioms are given in order in a work known as 
Swatassiddha Nyaya Shastra by Maharshi Vasishtha and 
the one referred to here is the third in that work. 

t Ikshana or seeing is not a process like looking but of 
a window and seeing a man passing. It is not seeing some¬ 
thing outside which was there before it was observed. 
u Seeing” is the rising into consciousness (void of objects) of 
the memory of the past Universe, existing in the form of the 
Samskaras. 
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fche equipoise of the three Gunas was spontaneously 
created in two divisions viz: the inanimate and 
animate and that shakti or power is called 
“Prakriti” by the wise. 

Prakriti is known or is stated to be the mere 
or bare knowledge of the nature of ^consciousness. 

The pure consciousness is reflected therein 
(i. e- in the Prakriti) as the Sun in a looking-glass. 

There is then a self scission into two of Pra¬ 
kriti by reason of its mere proximity with puro 
Consciousness. 

* As a man rising from deep sleep has at first a more or 
less bare knowledge which is gradually filled out with the 
thonght of self and particular objects conscions^ss comes to 
itself, so that, in the waking state it again recognizes the 
world, which had vanished utterly in dreamless sleep; so it is 
with cosmic consciousness. J ust as a man does not pass at 
once from dreamless slumber to the fullest waking conscious¬ 
ness, neither does the cosmic consciousness. It passes 
gradually from its dreamless slumber (Sushupti) which is 
reached at the general dissolution (Mahapralaya) to the 
waking state (Jagrat) which is consciousness of the gross 
Universe. 
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The Kinetic aspect of the prakriti is oalled 
its unconscious a3peot and the Static aspect as 
the conscious and the Great seers call the Static 
and Kinetic aspects of the pure consciousness as 
the Supreme and the Lower Pranava respectively. 

In the Shastras the wise often call the statio 
aspect of the consciousness as the Supreme Pra¬ 
nava and it is of the nature of the light of the 
Speakable (Yachya). 

The Kinetic aspect of the consciousness is 
called the Lower or inferior Pranava and that 
Pranava is known by the wise as “Vachaka” 
(the “speaking” or manifesting Pranava.) 

In this way in all Shastras, the Pranava has 
been divided into two viz.’Yachya the “speakable” 
or subjective and the Vachaka “speaking” or 
manifesting Pranava or the objective. 
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The Vachya (“speakable” or subjective) Pra- 
nava is called the “Apavada” i. e , the “excepted” 
(i.e., that which is excepted or which remains after 
the ‘‘Adhyaropa” i. e., the superimposition is eli¬ 
minated by the process of exclusion “Not this”, 
not this” and the Yachaka ( ‘speaking” manifesting 
or objeotive) is called the Adhyaropa i e, the 
superimposition (on the Yachya). 

Subsequently by the union of these two i- e. 
the subjective and the objective Pranava another 
vast power called the ‘Vivrutashakti’ (i e. the 
manifesting Shakti) is produced and this is the 
cause of the oreation of the Universe. 

The Ikshanasbakti (the initial causal state) 
oaused by “ seeing ” of the Lord or Ishwara 
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attracting and directing the Yivrutashakti in the 
“ Speakable ” and the Speaking Pranava, ideated, 
so as to pervade the whole of them (the two Pra¬ 
nava shaktis) and this ideation is called, by the 
Wise, Cosmic ideation or “Paryalochana” i e , 
deliberation (to create the Universe.) 

This Cosmic ideation spread in all direc¬ 
tions in the lower Pranava in due course, being 
placed in the vicinity of the shakti of the Supreme 
Pranava and thereafter becomes by the grace of 
the Pure Consciousness divided of itself into 
three viz: “Akar, Ukar and Makai” (the three 
letters of the Pranava). 

The Supreme God although Himself partless 
still dividing His own nature into three, but with¬ 
out being in any way affeoted by j the limiting 
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adjuncts of the three Gunas, as the Sun in a 
looking-glass makes as Brahma, Vishnu and Mahe- 
sha (Shiva) respectively these throe letters respec " 
tively, as his own habitatio n. 

These three letters being the Exalted o r 
excellent habitations or abodes of the “Atman” 
are oalled the three Prasthanas. 

The shaktis of the Cosmic ideation in these 
three letters after being matured therein subse~ 
quently beoome greatly agitated by the Presiding 
Deities of the Gunas in the said letters and the 
shakti inherent in the Akar i bursting out of 
the (^RfiTC) by its own power becomes manifest 
in the form of the subtle shabda • 

In the same way, the shakti in the Ukar 
(33ITC) bursting out of the “Ukar” by its own 
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power with great force manifests itself in the 
form of the gross shabda. 

Then the shakti in the Makar (*R>R) in the 
same way bursting out of the (*R»R) emerges and 
becomes of itself manifest as the grossest shabda. 

The subtle amongst these three shabdas is 
known in the shastras as “Mano bindu” and that 
is the seed of creation. 

The gross shabda is called the “Pranabinda” 
by the wise and that is stated to be the seed or 
basis of the ‘ Sthiti” i. e-, maintenance of the 
Universe. 

The grossest shabda is called by the wiso 
“ Ahambindu ” and that is the seed of Layn 
(Dissolution). 
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As a great banyan tree emerges from its 
small seed, so does this very extensive and varie¬ 
gated world of moving and motionless objects 
consisting of millions of Universes, naturally 
emerges as food and the Enjoyer of food from 
the ‘'Manobindu’’ as the seed of creation- 

The gross shabda attracting all this with its 
shakti or power and ideating it, in subtle form 
took it within itself, and then itself in conjunction 
with the seed of creation, creating in due order, 
this subtle world within itself enjoys and suffers 
the happiness and misery thereof i. e., of this 
subtle creation. 

Then in the same way, the grossest shabda by 
its shakti or power attracting both the subtle and 
the gross shabdas as also the world resting therein 
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and drawing within itself the world resting in the 
two shabdas, the subtle and the gross, itself be¬ 
comes absorbed in the light of the Pranabindu. 

The reflection of the pure consciousness 
therein i. e , the Jiva thereafter follows his own 
nature leaving the Pranabindu with his Vritti (i e-> 
modification of the mind), which veils its real 
nature, into the Supreme Pranava and enters with 
velocity the Light and Bliss of the Changeless 
great Supreme Lord, which are in reality, his own 
nature- Still, the Jiva being veiled by the Vritti 

(modification of (he mind) gets by leason of his 
previous experience only a scintillation of his own 
bliss, but dees not knew b;s own nature* 



16 







'KWh^T^ 


Again, when afterwards by the ripening of 
the fruits of the action of the Jiva, the shabda in 
the Pranabindu begins to vibrate, the shabda 
attracts the ‘‘ Vritti *’ (the modification of the 
mind) which is its own ray and the Vritti or 
modification oombined with the reflection of 
Consciousness again enters the shabda. 

The said shabda by the mere proximity of 
the reflection of Consciousness again assumes, as 
heretofore, the gross, grossest and subtle form, 
Thus the Vivruta shakti causes, by the 
support of the Lower Prana va an appearance of 
ohange in the Changeless Supreme. 
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The Purusha emanating from the Supreme 
Pranava and hence effulgent attracting the letters 
and Shabda of the Lower Pranava in due order and 
contemplating thereon within his own effulgence 
formed in due course by his shakti an orb there¬ 
out. 

The shastras say that the front portion of 
the said orb is the Manobindu and is an ema¬ 
nation of the letter and is of the nature of 
‘Agni’ or fire. 

In the same way the middle portion is the 
Prana Bindu which is an emanation of the letter 
, '3’ and is of the nature of air and the most learned 
in the Shastras say that the lowest portion of the 
orb is of the nature of the letter the sky or 
ether and the * Ahambindu 

This Orb formed by the Pranava in this way 
has three aspects and this very Orb is, by the 
2 



: II 



li 

l 
11 

^^m5lRWI*Tra#*T5l?FcT*IT^: II 



kaowers of '“ Brahman ” specifically called in the 
Shastras as the Orb of the Sun and this Orb of the 
Lower Pranava of divine effulgence as the Orb of 
the triad (the three Yedas). 

The eternal Shruti herself has said that these 
three “Vidyas” (the three Vedas) alone shine and 
they have further spoken of Him, who is of the 
nature of the Supreme Pranava and forms the very 
heart of the Orb of the triad (the three Yedas) in 
sentences such as “ He who is within the Orb 
of the Sun ” and others. 

Subsequently} Hiranyagarbha i. e., Brahma 
then further ideated with his shakti or power the 
subtle shabda the “ Akar ” resting in the Orb 
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and by the power of the said ideating shakti, the 
extremely luminous embryo consisting of the 
letters (of the Alphabet) having three hundred 
and fifty crores different shaktis was conceived. 

On the maturing of that embryo in course 
of time were born by the grace of the Devis or 
shaktis presiding there, the divine letters ‘ A ” to 
* c Ksha” separately unmixed with each other, inde¬ 
pendent and all pervading. 

Each of the said letters contains within itself 
seven crores of shaktis all faced (all pervading) and 
capable of oreating, maintaining and dissolving. 

All these letters themselves joining in due 
course with eaoh other became by their own shakti 
the “Speech” and its “meaning” in inseparable 
a esc elation 
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These letters themselves by their own shakti 
again break up into and manifest as “ Prakruti ” 
and “ Pratyaya 

“ Prakruti” means manifested consciousness 
and‘‘Pratyaya” means that which manifests the 
nature of it (i. e-, of 

Thus, in due course by the conjunction or 
union of the “Varnas” with one another in insepar¬ 
able association, this Universe of animate and 
inanimate objects appears in the form of food and 
the Enjoyer of food as a serpent in a rope- 

Subsequently by the Grace of the Deities 
presiding in the “ Gunas ” i.e, qualities, the 
various forms, names and actions of all animate 
and inanimate objects became in due course of 
nature manifested by the power inherent in the 
“Yarnas”. 
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The *‘Rupa Srushti” i. e., the World of forms 
is created by the conjunction of the Varna with its 
shakti, and the “Nama Srushti ” or creation of 
names of the “ Rupa Srushti ” takes place by the 
combination of the Varnas. 

In this way has been stated in due order the 
investigation of the “ Srushti ” of the Jiva and 
of God. 

This Universe of animate and inanimate 
objects made up of name and form which is the 
effect of Maya and therefore unreal is thus ima¬ 
gined in the Paramatman, who is the one without 
a second, the highest bliss, devoid of name and 
form without qualities, the pure, the eternal, the 
consciousness and bliss, by the Varnas of the 
Adhyaropa Pranava as real by delusion as silver 
Ja the mother of pearl. 
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All this is stated to be the work of the Lower 
Pranava and the wise call it the superimposition, 
Maya, Avidya (Primordial Ignorance) and Mula- 
prakriti (Primordial matter). 

When this real nature of the Lower Pranava 
is duly and constantly considered in accordance 
with the teachings of the Sadguru, this super¬ 
imposition, becoming uncovered, disappears like a 
cloud and this dissolution (of the superimpo- 
aition) is the “Apavada” (after this dissolution of 
the superimposition what remains is the reality) 
and by Dhyana Yoga, th9 Lower Pranava gives 
up its deviation from its natural state and the 
light of the Parapranava is increased. 
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Then becoming properly united with the 
light of the Para Pranava, he realises that all this 
world of animate and inanimate objects is the 
creation of his own imagination and is created 
from merely a portion of a ray of the light of the 
Para Pranava and also realises by the illumination 
of the Supreme Pranava his own former nature 
which is solf-luminousness and undivided homo¬ 
geneous Bliss and then becoming firmly establi¬ 
shed in His own Glory as the Supreme Bliss, 
shines self-effulgent. 

O Brahma! I have thus concisely told yon 
the Glory of the Pranaya in two divisions, vis 
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the Upper and the Lower. Please meditate on the 
same properly. 

O Brahma! the Pranava oreates and protects 
everything by his own shakti in due order. You 
therefore became merely the instrument in the act 
of creation etc. There is no doubt whatsoever that 
Pranava alone does all this. 


So saying the Lord Rudra (Shiva) after due 
consideration initiated with his own shakti, Bra¬ 
hma his devotee, into the knowledge of the Prana- 
va in accordance with the shastra and tradition. 

The Great Lord after initiating him embraced 
him and then entering his heart made it of the 
very nature of knowledge or illumination. 

Brahma thus instructed by Shiva became of 
the very nature of knowledge or illumination 
itself and lost all control (over his mind and senses) 
hrough devotion. 
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The Lord Shiva, Ocean of Mercy then waked 
him up (from hia Samadhi)and again commenced 
to tell him more specifically the nature of the 
Pranava who is the Supreme and Lower Brahma 
(^®) in accordance with tradition in order to 
make his knowledge firmer. 

It is stated that the three Gods, the three 
Worlds, the three Ved is, the three Agnis the 
three Matras as also the Half-matia of the three 
lettered God Shiva are all comprised therein, i. e., 
in the Pranava. 

The three Matras should also be known as of 
the nature of the Moon, the Sun and the Fire. 
The Half-matra should be known as rising ove r 
$he Pranava like the flame from a light* 






(1 

The “Para’ Supreme flame of this Half-matra 
appears as minute as a filament of the lotus stalk* 
The said Para Supreme Nadi brilliant as the Sun 
bursts through the Sun as also the seventy-two 
thousand Nadis and abides in the head, perva¬ 
ding everything, causing bliss to all beings in 
the head. 

0 Prajapati, knowing thus the nature of the 
Supreme and Lower Pranava begin with great 
devotion by the inspiration of the Para Pranava 
the Creation of the world. Consisting of food and 
he Enjoyer of food in due order and in the same 
way as in the previous Kalpa. Taking the help of 
the Pranava, do as you please. 

So saying the Lord Shiva became invisible. 

Thereafter, Prajapati meditating in his heart 
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on the Eternal Lord Rudra with great devotion 
and full of faith and in due form and with con¬ 
centrated mind and in accordance with the teach¬ 
ings of the G-uru began meditating on the Bra¬ 
hma Pranava. 

Thereupon, the Brahma Pranava, the Ocean 
of Mercy as brilliant as ten millions of Suns 
appeared before him at the end of a year. 

Seeing Him, the Lord of Pranava, shining 
with divine radiance. Brahma dancing an 2 singing 
his praises and bowing was again overcome 
and became speechless and becoming very troubled 
in mind, began to shake with great fear. 
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The Great Lord seeing Brahma in that condi¬ 
tion mercifully brought him back to consciousness 
and spoke to him with a solemn voice “0 Brahma, 
do not be afraid. There is no doubt that you 
have pleased me by your austerities. I shall give 
you your desired object. Therefore, ask of me the 
desired boon.” 

Hearing this, Brahma, in a choking voice, 
prayed to the Imperishable Lord of the Gods in 
the form of Pranava“ O Lord, 0 Great Godl if 
you are really pleased by my austerities, kindly 
show me the whole secret of the Vivrut Shakti as 
also the nature of the Lower Pranava, the abode 
thereof, so also 0 Lord, give me infinite Bliss 
which is thy nature. 

“Also 0 Great Lord! kindly give me the means 
of knowing Yoga, Mantra, Dhyana (knowledge) 
and Karma for the salvation of the world. 
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“And 0 Lord, the Ocean and Treasure of 
Mercy, show favour to me and save me. 

He, Brahma after having thus prayed to the 
Lord of Pranava became silent. 

The Lord of Pranava, the Treasure of Mercy, 
then looked upon Brahma, His devotee with great 
kindness and urged by mercy giving him spiritual 
vision said “See 0 Prajapati, I am showing to you 
my own self” so saying the Lord who is ohange- 
less mercifully showed in front of the Pranava 
which is beyond speech and of divine radiance 
His own Swarup (nature) which is self effulgent 
without beginning and end all pervading, inform- 
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ing everything which can be spoken and 
which cannot be spoken, eternal, immanent and 
most wonderful and said “ 0 Brahma, see me 
with concentrated mind, as I really am. All 
that you have desired of me, can be fully seen 
therein. All this can be known of itself through 
spiritual vision. 0 Brahma, after seeing and consi¬ 
dering it properly and after creating the Universe 
of animate and inanimate things divided as food 
and enjoyer of food as in the previous Kalpa, 
manifest and publish in due order the Vedas, 
Shastras and Puranas.” 

So saying the Lord of the Pranava withdraw¬ 
ing within himself His own, most wonderful, 
Swarup there and then became invisible- 

Prajapati Brahma then meditated with reve- 
renoe and attention on the Lord of Pranava whose 



31 






I 


nature is Consciousness itself for the cosmic 
creation of the Shwetavaraha Kalpa and created 
with his shaktithe elements beginning with Akasha 
and ending with Anna (food). 

After creating the Universe upto Anna (food) 
being desirous of bringing forth the “Annada” 
(enjoyer of ifoocl) creation Prajapati drew forth 
with devotion and in accordance with the Kalpa 
Shastra (Ritual) by the strength of his austerities 
the Yedas of the past Kalpas self-luminous and 
containing within themselves the previous crea¬ 
tions except those determined by God for the 
Shweta varaha Kalpa in order to know the tradi¬ 
tional previous process and order of creation in 
accordance with the Yedas. 
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Thereupon lmninous Vedas various varie¬ 
gated and wonderful as brilliant as fire and in the 
form of perfect orbs appeared like so many Suns 
in the sky and surrounded Brahma like the halo 
round the Sun. 

Brahma looked at that luminous galaxy of 
countless Vedas as vast as mountains and found 
the lustre thereof unbearable and terrified by their 
brilliance, became overoome with fear andtrem* 
bling in every limb fell down unconscious on the 
ground. 

After gradually regaining consciousness he 
(Brahma) meditated in his heart with due rites 
on Shankar and he the Great Lord whose nature 
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is Pure Being consciousness and bliss and know- 
able only through the Vedas being pleased made 
himself visible to Brahma. 

Then Prajapafci finding that the Lord had 
been pleased received the God of Gods according 
to rites and bowing to him with devotion and 
extreme joy and singing his praises and full of 
faith and devotion prayed to him as follows: 

“ 0 Lord I meditated on the Vedas of the 
previous Ealpas after having resolved that it was 
my duty to create the Universe for the Shwetava* 
raha Kalpa in proper order and in accordance with 
the way shown in the Vedas. 

3 





34 





:SR»RR|: 11 


HIHIRRmT$ falS*F%?Rtfcbl fol: | 

rpnft^TOip5rq^fsf*m i 





1 




“Thereupon countless Vedas unbearable in 
their brilliance surrounded me as the halo sur¬ 
rounds the Sun. 

“ In each group of the Vedas appeared millions 
of oountless various, variegated and wonderful 
universes with innumerable differentiations yet I 
oould not find therein the order of creation for the 
Shwetavaraha Kalpa. O ocean of mercy, I there¬ 
fore pray to you to show me amongst those Vedas 
the Vedas containing the order of creation for the 
Swetavaraha Kalpa and alsoThy lustrous prowess.’’ 

The Lord Shanker then spoke to Brahma 
praying to him as aforesaid as follows:— 
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“ 0 Prajapati, there is no group of Yedas for 
the Shwetavaraha Kalpa amongst the groups of 
the lustrous infinite Yedas because V edas naturally 
manifest themselves anew as previously. 0, Brah¬ 
ma concentrating with my Shakti on portions of 
the self-luminous Vedas of the previous Kalpas, I 
have once more prepared the order of oreation of 
the present Kalpa in accordance with the nature 
of the Pranava which I have already mentioned 
to you. 


“ Dividing again the Pranava by my power 
into four parts viz *• Akar”,i“ Ukar”, “ Makar’* 
and the Half Matra and 0, Brahma expressing 
from the “ Akar” the Rigveda,from the * Ukar” 
theYajurveda, from the " Makar ” the SamaYeda 






and from the half Matra the Atharva Veda, I shall 
teach the same to you in accordance with the 
Shastras- ” 

The Great Lord saying “Look at the Vedas” 
extracted the four Vedas ar showed them to 
Brahma. 

Then Brahma seeing the four Vedas in due 
order in order to learn them according to tradition 
and the rites prescribed for performance before 
commencing to learn the Vedas with devotion 
and faith and attention, duly worshipped the Great 
Lord and God c Gods with oblations and water 
for washing His seet and then laying his head 
on the two feet of the Lord Shiva overcome by 
fear and with the choked voice prayed to him and 
said ” 0 World teacher, teach me the Vedas”. 
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The great Lord then looking at his devotee 
and disciple, Brahma lifted him up with his own 
hands into his lap with great joy and consecrating 
him by sprinkling on him water from his Gourd 
according to rites looked at him with great kind¬ 
ness and spoke in solemn tones, “0 Brahma lam 
greatly pleased with thy devotion an fl 
accordingly confer on you the boon you have 
asked for. There is no doubt whatsoever that 
you have become already naturally blessed and 
your desire has already been accomplished and 
you have become all knowing by your mere desire 
to learn the Vedas”. 

So saying, Shanker urged by kindness in 
order to impart the Vedas to Brahma, pressed out 
the essence from the herbs of the previous Kalpaa 
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in accordance with the Shastras and sprinkled 
bins therewith in order to firmly establish the 
power of the Yedas in Brahma and invested 
Brahma with the sacred thread after performing 
the rite called *' Upakarma ” performed before 
oonunenoing the study of the Yedas but without 
any “Kriya” (ceremony) as also the rite called 
*' Utsarjaa ” performed at the time of suspending 
snob study after fixing an auspicious time on doe 
consideration of the season, constellations, date 
wad day and then instructed Brahma in Big 
Yeda, Yajurveda, Same Yeda and Atharva Veda 
according to tradition and said (< 0 Brahma, these 
four Yedas have been allotted by the Yaohaka 
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Pranava himself for the Shweta Yaraha Kalpa 
creation. Yon do as you desire after practising ac' 
cording to the Shastras these Vedas whioh I through 
my grace have taught you with due rites dividing 
them as aforesaid.” After so saying he also imparted 
to Brahma the "Kalpa” Shastra i.e. the ritual fo r 
the praotice thereof. 

Thereafter Brahma who had: acquired the 
Yedas as aforesaid becoming intent on the service 
of the Guru and observing Rrahmacharya firmly 
practised the Yedas for six months according to 
the Kalpa Shastra (ritual). 
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Brahma however being unable to properly 

understand the secret of the Vedas felt very much 
distressed and again sought with due rites the re¬ 
fuge of the Great Lord himself and bowing to him 
the Lord of Gods with due ceremony and with 
voice choked with fear and distressed in mind 
prayed to him with great devotion as follows: “0 
all pervading Lord, you had instructed me in the 
four Vedas and I duly practised the Vedas in 
accordance with the Kalpa Shastra imparted by 
you. In spite of that I of dense intellect have 
been unable to know the heart i. e., secret of 
the Vedas. Still 0 God of Gods, your Grace and 
Mndnesss are stronger (than the obstruction 
whioh has prevented me from getting that know- 
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ledge). Although I may be a fool or unqualified 
ov even if I may have injured you, can your 
grace ever desire to desert me so mierable ? 
How can you, 0 Lord, who always love your 
devotees, desert me ? 0 all'pervading Lord, if 

my devotion to the pair of your feet be .firm, then 
make clear to me the heart (secret) of the four 
Vedas. 

The Lord, the Treasure of mercy, thus be¬ 
sought, then looking at Brahma with great kind¬ 
ness said in solemn voice* 

“ Greatly pleased with thy devotion, I shall 
tell you the heart (secret) of the Vedas asked by 
you. Listen that heart (seoret) is my own heart 
(seotre). 
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“ It is not possible for the Yakshas, the 
Bakshashas, Gods and even Brahma by the m- 
selves and unaided through speeoh or mind or 
the intellect to understand properly the heart 
(secret) of the Vedas. I shall however tell the 
same to yon for the benefit of the Lokas (worlds). 

“ There is no doubt that all this world o 
moving and unmoving objects divided into 
sentient and insentient beings has been imagined 
by Prakriti. The insentient are stated to be made 
of the three qualities (Satva, Bajas and Tamas 
which are the constituents of Prakriti.) 

** The sentient is the abode or resting place 
of the insentient and is Shiva the illnminiag 
Vachya (the speakable). 
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“ The ray of his illumination is called by the 
Wise, the mind. T he mind is light it9elf by 
reason of the predominance therein of pure Satva* 

“ Motion takes place of itself in the mind by 
co mi ng into contact with Prana, and this moving 
portion or aspect of the mind is Called the Vritti 
of the mind is called the Vritti of the mind or its 
modification. 

“ The nature of the mind is subtle, that of it® 
Vritti or modification is gross. 

‘‘ By the contact of these two Agni (fire) i» 
attracted- 

“ The first letter of the Pranava is Fire, the 
middle is air and the final is called Ether and 
their qualities are also stated to be of the same 
nature (as those of the elements, mentioned 
above). 
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“ Fire is of the nature of one part of “Akar” 
and is known as the Para Yak i. e. transcendent 
speech. That is in the nature of the seed of 
Universe but devoid of its (i. e- of the Universe) 
changes or modifications. 

That Amsha (portion of Fire) becoming united 
with ten parts of Prana expands and it is then 
often styled ‘‘Pashyanti’’ i.e. seeing speech by the 
wise in the Shastras. 

“Pashyanti Vak itself becomes in due course 
Madhyama Yak by the union of tan parts of the 
moving Yritti of (modification) of the mind with 
fifty parts of the moving Prana. 

“Vaikhari or gross speech is formed by the 
onion of fifty parts of Pashyanti* one of Para and 
eight of Madhyama. 
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“Through the Yaikhari speech thereafter the 
letters from “A" to * Khsha” become of them¬ 
selves manifested as brilliant as millions of Suns 


“This whole Universe of name and form is 
evolved only by the differentiations of the Varnas 
(sound Powers) and their Shaktis and not in any 
other way. 

“I had fully stated all this in detail and in 
due order formerly when instructing you in the 
nature of the Pranava. 

*'In each Kalpa the Vedas and Shastras be¬ 
come naturally manifested in the form of the 
Vaikhari speech. The sub-divisions of the Vedas, 
other Shastras and Puranas are also in their order 
meant for imparting knowledge o the real mean¬ 
ing of the Vedas which are “Apourushaeya” i e.. 
not created by any person. 
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“Pranava is “Apoureusha” i.e.,unereated and 
is of the nature of light (consciousness) in the 
Shabda. 

‘‘Of these two (the Pranava and the Shabda) 
the Shabda becomes in due course the unconscious 
element of the Prakriti. 

“The conscious element (of the Prakriti) 
is of the nature of light and is reflected in the 
Prakriti and that element stays in the Pranava in 
the form of the half matra. 

“The unconscious element is manifested both 
in the Universe and in the individual. The three 
letters of Pranava (A. U. & M-) from the first to 
the last in due order form the universe. These 
fifty letters in conjunction with their inherent 
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Shaktis have been described as the individualised 
forms of the three letters forming the Universe* 

“These three Varnas are styled ‘‘Pada” be¬ 
cause by the help of these three Varnds the 
Sadhaka (aspirant) in due course reaches the 
highest illumination and the wisest also call these 
three letters the three “Prasthanas” as they are 
always the exalted or excellent abode of the reflec¬ 
tion of the Atman in the form of the Half Matra. 

The Para Samvit (Brahman) is stated to be 
of three kinds, gross, subtle and subtler and 
Mantras are also stated to be of three kinds* 
These Mantras by their very nature and those 
practising the Mantras and the Tantras by reason 
of the (differing) qualifications of those practising 
the same are also mentioned to be of three kinds. 
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Among the Mantras for those following the 
Vedas are prescribed in accordance with the 
Vedas and those for the Tantriks in accordance 
with the Tantras. 

"Whether one is a follower of the Vedas 
or Tantras he should according to his own path 
daily worship with devotior .hanker, otherwise 
he falls and goes to perdicic i. These Mantras 
have been duly prescribed as aforesaid for perfor¬ 
mance of worship. 

Thus worship of Shiva should be performed 
in three ways by these Matrukas. * Enjoyment 
and salvation for all can only be obtained by 

Note—The Varr - are called Matrukas because 
from them iko whole Universe of forms visi¬ 
ble and invisible terrestrial and celestial has 
sprung into being. 
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following this path. What more (the worshipper 
in this way) aoquires the Supreme Bliss which is 
Brahman* 

All the worlds are naturally sustained by 
means of the languages prevalent amongst the 
beings from Brahman to a blade of grass. The 
Vedas and the Sub-Divisions of Vedas, history 
and the Furanas &c. and all languages and the 
G-athas are equal (authority) to the three 
Prasthanas* 

“ Languages are said to be of various kinds 
viz : those spoken by the Gods, Bishis (sages) 
mankind, Pishaohas and by the lower animals 
and birds. Jn accordance with the particular 
birth the languages are of millions of kinds and 
become the means of sustenanoe for that parti* 
cular kind of birth. 
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“ That language which is heard in the Ether 
(here the Chidakash (i- e., the undifferentiated 
Ether of pure consciousness) without the limiting 
adjuncts of the various sheaths is called " Akasha 
Vani ”. It was manifested in the form of the 
subtle Pranava bef ore the Vedas became mani¬ 
fested. Thereafter in accordance with the coin- 
ntind of God, it was manifested as gross from 
the Ether of the “ Mahat ” or cosmic Buddhi and 
then in the form of Mantras from the Ether of 
the ihind stud of Brahma. The birth or Origin of 
these languages is thus said to be threefold* 
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“The Vedas themselves maturing in the three 
Ethers as aforesaid became naturally manifested 
and by the uoadhi of the Purusha by their own 
power acquire and abide in various forms com¬ 
mencing with the sub-divisions of the Vedas down 
to the languages (mentioned above). 

“ The Vedas being thus born thrice, the de¬ 
scent or origin of the Vedas and Shastras also 
was through the three Prasthanas and that is 
described here, after due and proper investigation 
and ascertainment. 
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The divisions of the Vedas and Shastras coming 
under the head of the “Prasthana Thraya”. 


The Vedas are four in number and they are- 
Eig Veda, Yajur Veda, Sama Veda and Atharva 
Veda. They are self existent inasmuch as they 
explain the nature of Iswara, the Supreme Being* 
They are the means of achieving the four-fold 
attainments or objects of human life. 

The Vedangas are six and they are Siksha, 
Vyakarana, Nirukta, Chhandas Jyotisha and Kalpa. 

The Upangas are four and they are Purana, 
Nyaya, Meemamsa and Dharma Shastra. 

The Upa Puranas are included within Pura- 
nas. Vaiseshika Shastra is included within the 
Nyaya Shastra. The Vedanta or Phylosophy is in- 
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oluded within Meemamsa Shastra. Maha Bharata 
and Ramayana as well as Sankhya, Pafeanjala, Pasu- 
patha, Vaishnawa and so on are included within 
Dharma Shastra. Thus all these put together the 
Vidyas or the different branches of knowledge 
are fourteen in mumber. It is to be noted here 
that the Vedas alone» having Nyaya, Meemamsa 
and Dharma Shastra as their supplement, are 
the origin of all the said fourteen Vidyas and of 
Dharma- These fourteen along with the four 
Upa Vedas become eighteen Vidyas or branches of 
knowledge. 

The Upa Vedas are four and they are— Ayur-*- 
veda, Dhanurveda, Gandharvaveda and Artha 
Shastra. 
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These are the Praathanas of all Tbeistic Sha- 
stras. Others which are slightly different from 
these are included within the above 

There are however other Prasthanas of 
atheists- Not being included in the above they need 
separate treatment, thus.— 

The Madbyamika School has a Prasthana 
based on Shoonya vada or atheism. The Yoga- 
ohara school has a different Prasthana based on 
what is known as Kshanika Yijnana matra vada. 
The Soutrantika school has another Prasthana 
based on the theory known as Jnanakaranumeya 
Kshanika Bahyartha vada. The Vaibhashika 
school has yet another Prasthana, based on the 
theory known as Pratyaksha Swalaksbana Kshanika 
Bahyartha vada. 

Thus Sougatas have four Prasthanas. 
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Similarly Charvakas have a PraBthana based 
on Dehatma vada or a theory, wherein Atma is 
identified with the body. Again Digambaras 
have another Prasthana based on the theory that 
Atma is not the body but something else which 
getting a body, comes to be known as Dehi or one 
who has a body. With these two, the Prasthanas 
of the atheists, are six in number. 

Why are they not treated here then? Well, 
the answer is not far to seek. Since they are oppo¬ 
sed to the tenets of the Vedas and since they, like 
the Prasthanas of Mlechas are never conducive 
either directly or indirectly to the attainment of the 
four Purusharthas or the objects of human life* 
deserve to be deliberately overlooked. The diffe¬ 
rent Prasth nas of only those Vedie Shastras, 
the end and aim of which is calculated to be 
conducive to the attainments of human life, either 
directly or indirectly, are treated here. This treat- 
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ment is therefore beyond the accusation of being 
defective. With a view to enlighten beginners, we 
shall explain here the causes of the differences 
of these Prasthanas and of their uses. 


The authoritative scripture which deals with 
Dharma and Brahman and which is Super¬ 
human in its origin, is the Yeda. It is of 
two kinds viz.. Mantra and Brahmana. The 
Mantras are those, which explain the nature of the 
requisite objects necessary for and the diety in¬ 
volved in the observance of a certain karma. They 
too are of three kinds: Rig mantras.Yajur mantras 
and Sama mantras. Of these, those that are proso- 
dioal and are made up of Padas or quarters suoh as 
Gayatri are the Rig mantras, ‘Agni meele Purohi- 
tam' and so on being the examples of this kind* 

The same when musical in style are said to be 
Sama mantras. Those, that differ from these two 
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in nature are said to be mantras of Yajur veda. 
Such mantras as ‘Agnee dagnee vihare etc, which 
are in the vocative form are said to be Nigada 
mantras and they are also included within Yajur- 
veda. So much about mantras. 


The Brahmana is also of three kinds viz.* 
Vidhi, Artha vada and that which is unlike these 
two. 

NowBhatta school holds that Shabda bhavana 
is Vidhi. Prabhakara school holds that Niyoga .or 
order is Vidhi, while Logicians and so on, hold 
that Ishta sadhana or the attainment of the desired, 
object, is Vidhi. 

The Vidhi is again of four varieties viz., 
Utpatti, Adhikara, Viniyoga and Prayoga. That 
which deals with the nature of Karma and the 
diety concerned therein is known as Utpatti Vidhi, 
examples of this being ‘Agneyoshta Kapalah Furo** 
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dasho Bhavanti’ and so on. That which explains 
the results or effects of a certain karma in sacrifices 
and so on is said to be Adhkar* "Vidhi a in 
Darsha Poorna Masabhyam Swarga Kamo yaj'ta 
and so on. That which treats about the requisite 
articles used in karmas is said to be Viniyoga vidhi, 
Vreehibhiryajeta, Samidho yajati’ etc., being the 
‘examples of this type. The common form of the 
said three kinds of "Vidhi, which explains the 
identity of Sanga and Pradhana karmas is said to 
be Prayoga Vidhi. Some call it Shrouba and others, 
Kalpa. 

The nature of karma also is of two kinds viz*, 
Guna karma and Arcba karma. That which has 
to be done anticipating the gunas and so on in the 
performance of a sacrifice is said to be guna karma* 
This is also of four kinds viz., Utpatti, Prapti, 
(Apt*) Vikrifci and Samskribi* 
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In such instances as *' Yasante Vasante 
Brahmanognee nadadheeta’V'Yoopam Thakshati” 
etc., purification and other treatments effected to- 
Agni, Yoopa and so on, is sai l to be Utpatti 
Yidhi. Again in such instances as ‘‘Swadhyayo- 
dhyetavyah,” ‘Gam Payo dogdhi” etc., such pro¬ 
cesses as Adbyayana, Dohana and so on constitu- 
ing it is known as Prapfci kind of Yidhi. Then again 
in instances like “Somamabhi Shunoti”, “Vree* 
heena vahanti”, "Ajyarn Vilapayati,” eto., the 
changes of Soma and so on, effected by means of 
Abhi shava, Avnghata, Yilapana and so on. is said 
to be Yikriti. Lastly in such instances as‘‘Yreeheen 
Prokshati”, “ Patnyajya raavekshyate ” eto., the 
purificatory processes effected by means of Prok- 
shana, Yekshana and so on, to such things as 
Yreehi eto., is said to be Samskriti. All these fouj. 
kinds are said to be Anga alone. 
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On the other hand that Karma which is or¬ 
dained without anticipating the gunas etc., in th e 
performance of sacrifices is said to be Artha 
karma* It is of two kinds viz., Anga and Pra¬ 
dhana. Anyartha is Anga, while Ananyartha is 
Pradhana. Anga Karma is also of two kinds viz., 
Sannipatyopa karakam and Aradupa karakam. The 
lirst is that, which is capable of maintaining the 
nature of Pradhana and the second is Phaiopakari 
i. e., Prayaja and so on. 

Thus Yidhi, which is complete with all these 
Angas or details is said to be Prakriti, while 
that which is defective in these Angas is said to be 
Yikriti. On the other hand, that which is unlike 
the above two, is said to be Darveehoma. It is 
said that Yashatkara horn as, Darvee homas, 
Agnihotra etc. are old in origin and that all Tantra 
excepting Agnihotra, Oupasana and Yaishwadeva 



61 


| cf5f irn Ri R- 

#(pt^ II 


iT^pq^c^JT l| 



^tWSq^: I snf^qt^^lTfc:: | WUTTnR SN-dWta- 
^3Tf^: I I Sm^F^fac^sn- 


is known as Darvee homa itself* The same thing 
is to be understood ;in other oases also. So muob 
about the portion dealing with Vidhi. 

A sentence, which is in the form of Vidhi 
Sesha or the remainder of Vidhi having the 
characteristics, other than Prasastya or Ninda, is 
said to be Artha vada. It is of three kinds viz., 
Guna vada, Anu vada andBhutartha vada. A 
sentence expound! ng the meaning opposed to the 
meaning of other authoritative sentences is said 
to be Guna vada, as illustrated in “Adityo Yoopah” 
and so on. Secondly, a sentence which expounds 
the meaning similar to that expressed by other 
authoritative sentences also, is said to be Anu- 
vada, ‘‘Agnirhimasya Bheshajam” etc., being the 
examples of this kind. Again those sentences, the 
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meanings of which are neither prejudicial to the 
meanings of other authoritative sentences nor 
afford room for such controversies is said to be 
Bhutartha vada, as illustrated in “Indro Yritraya 
Yajra Mudayachat” and so on- The Yidhi of the 
said three kinds of Artha vada is the same in 
case of praise, but in Bhutartha vada it affirms the 
self authority. Being a thing to be objected and 
to be remembered, it is not classed either as Guna 
vada or as Anu vada. In case of Bhuthartha vada, 
however, where it does not assert self authority, it 
cannot forego its natural authority. The Artha 
vada has thus been explained. 

The Vedanta vakya or the sentence of Vedan- 
t# or Pbylosophy is opposed both to Vidhi and 
Jhtha vada. Though it is in the form of rentin'* 
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ding whab is not known, it ia not reckoned as 
Vidhi, since it does not deal: with the practical 
observance of Karmas. Nor is it Arthavada since* 
by means of the six modes of interpretation, it 
ultimately leads to point out Brahman, who is in 
the form of the four kinds of achievements of 
human life and who is eternal bliss and knowledge 
and since after cancelling all Yidhis or Commands 
by means of purification of Antahkarana demon¬ 
strates the existence of itself and nothing else. 
The Vedanta vakya is therefore opposed to the 
above two. Still it is sometimes said to be Vidhi 
only in virtue of its recollecting what is not 
already known. Though it contains no word of 
oommand there is no objection either to oall it 
Bhutartha vada at times, in consideration of its 
being self authority. 

Brahmana whioh is of three kinds has thus 
been explained. 

Thus the Veda in its two divisions viz., Karma- 
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kanda and Brabmakanda is the means of attain¬ 
ing Dharma, Artha, Kama and Moksha. It is of 
three kinds viz, Rig, Yajus and Saraa, keeping 
with the three kinds of application on the perfor¬ 
mance of sacrifices. Of them, Hotrn Prayoga is 
expounded in the Rig Veia, Adhwara Prayoga in 
the Yajur Yeda and Oudgatru Prayoga in the 
Saraa Veda. Brahma Prayoga and Yajamana 
Prayoga are included within the above. As to the 

Atharva Veda, though it is not useful in the 
performance of sacrifices, it is verv peculiar 
inasmuch as it explains Karmas of Shantika, Pouah' 
tika, and Abhicharika varieties. In this way 
each Veda is of many branches in accordance 
with its different schools of interpretation. 
Thus in Karmakanda though there is diffe¬ 
rence in the practical application oneness of the 
various branches of the Veda has been established. 
In Brabmakanda, however, the four Vedas are 
said to be different in consideration of the useful¬ 
ness thereof. 
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THE VEDANGAS. 

1. SiKSHA. 

Clear knowledge of the various kinds of pro¬ 
nunciation such as Udatta, Anudatta, Swarita, 
Prachaya, Hraswa, Deergha, Pluta and so on of 
the letters—vowels and consonants occurring in 
the Veda is ths use of this Siksha shastra. 
Without this knowledge the meaning of tha Vedio 
mantras cannot be understood correctly. For 
it is said that a mantra chanted with im proper 
pronunciation or with defective letters, cannot 
convey the required meaning and so it oannot 
fulfil the idea with which it is recited. Not 
only this. By such a faulty reoital the mantra 
will become a deadly weapon and will kill the 
person for or by whom it is recited, as illus¬ 
trated in the oase of the enemy of Indra. This 
Siksha shastra is common to all the Vedas and 

commences as “ Then I shall treat siksha.” It ia 
5 
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composed by the revered Panini in five khandas 
or parts. 

2 V VAIS ARANA. 

Yyakarana differs with the difference of the Sakha. 
Thus various Yyakaranas have been composed by 
various Munis. The use of Yyakarana however, 
is to get etymological correctness of the words of 
the Veda and subtelity and precision of its 
meaning. It deals with exhaustive rules of 
grammar such as “ Vriddhiradaich” and so on- 
By the grace of the Lord Maheswara, this work 
in eight chapters was composed by the revered 
Panini. On these Sutras or aphorisms of Panini 
Varthika or illustrative and explanatory commen¬ 
tary in verse, was composed by Katyayana Muni- 
On this Varthika, the erudite Patanjali has com¬ 
posed an elaborate commentary known, as Maha 
Bhashya. Thus this Triple work expounded by the 
three literary prodigies, is said to be Maheswari 
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and forms one of the six Angas or appendicies of 
the Veda. Vyakaranas such as Kowmara etc., are 
however not regarded as Yedanga. They are use¬ 
ful only so far as to furnish knowledge on the 
correot use of words and the grammatical peculiari¬ 
ties relating to secular works* 

Vyakaranas are said to be nine mainly and 

they are :— 

1* Panini Vyakarana 

2. Maha ,, 

3. Ain dr a „ 

4. Chandra „ 

5. Shakatayana „ 

6* Sphotayana „ 

7. Poushkara „ 

8. Saraswata „ 

9* Kaumara *, 

There are also other Vyakaranas on Prakrita 
and so on and they are not included in this list. 
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3. Nibukta. 

After learning the proper pronunciation and 
the correct etymological forms of the vedic words 
and their uses by means of Siksha and Vyakarana 
respectively, next want is necessarily felt to find 
out the means of learning the true meaning of 
the sentences of the Yedic mantras. To supply 
this supreme want, the most erudite Yasna has 
composed the great work, Nirukta in eight 
chapters commencing as “ Savyakhyato Bhaga- 
vata ”• In this work, meanings of the words of 
the Yedic mantras are explained by dividing them 
into the four classes viz., (1) Naina, (2) Akhyata, 
(3) Nipata and (4) Upasarga. For, the meaning 
of a certain mantra depends upon its practical 
application and this depends upon the ipeaning of 
(he sentences of which the mantra is composed 
and the meaning of the sentences depends upon 
the meaning of the words, of which, the sentences 
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a¥e made up of. To ascertain the correct 
meaning of the vedic words, sentences and 
mantras, therefore Nirukta Shastra which throws 
light on these points and defines and facilitates 
thi process and precision of the practical 
observance of Karmas, is found inevitable. 
Without it, the observance of Karmas would not 
be definite. For instance, the karma suggested in 
Such sentences as ‘‘Srunyevajarbharee Thufeeva- 
reeth ” etc-, cannot correctly and properly be 
made out without the help of Nirukta. Further 
Works which are like dictionaries in as much as 
they give the synonyms of the Vedic substances, 
diebies etc., are included within Nirukta. Thus 
the lexiconic work known as Nighantu in five 
chapters appended to this shasiras has also been 
composed by Yasha himself • 

4- Chandas Shastra. 

Since the mantras of the Rigveda are proso* 
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dical in their composition and ignorance thereof 
is regarded by the Shruti as a drawback and since 
the observance of karmas referred to in such 
prosodical mantras needs a different method, there 
is certainly anecessity for the knowledge of prosody* 
To supply such a want, therefore, the learned 
Vigala composed the work on prosody, known as 
Ghandas Shastra, in eight chapters, headed as 
Dheeh, Sreeh, Streeh etc. The authorship of 
this wonderful work is ascribed by some people to 
Pingala. By the last three chapters ending as 
* Atha Loukikam ’ of the work, seven varieties of 
prosody viz., Gayatri, Ushnik, Annshtup, Brihati, 

Pauktih, Trishtup and Jagati have been treated. 
Again by the five chapters beginning as ‘ Atha 
Loukikam ’ it deals, with the other kinds of pro* 
sody relating to secular works (as opposed to the 
vedio ones) such as Puranas, Itihasas and so on, 
just as the words of secular works are dealt with 
in Vyakarana shastra. 
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5. Jyotisha 

The performance of the vedic karmas described 
hitherto needs a precise knowledge of various 
periods of time such as Darsha and so on. For 
this purpose Lord Aditya and Garga have com¬ 
posed Jyotisha shastra, a work on Astronomy and 
Astrology. It is of several kinds. 

6. Kalpa Shastba 

The observance of karmas varies in accor¬ 
dance with the various shakhas. Hence the 
necessity for the Kalpa sutras, which explain the 
subtle differences of the observance of the various 
vedic rites and rituals. 

These Kalpa sutras are of three kinds, in 
accordance with the three kinds of Prayoga- 
Those relating to Hotrn Prayoga are treated by 
Aswalayana, Sankhyayana and so on. Those 
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relating to Adbw&rya Prayoga are treated by 
Bodhsuyana, Apastambba, Katyayana and so on. 
Those relating to Oudgatru Prayoga are treated 
by Latyayana, Yreehyayana and so on. 

Thus the different uses of the six Angas (of 
the Veda) have been dealt with. 


THE FOUR UPANGAS 
1. The Furanas 


The Furanas having the five essential faotors 


viz., Sarga, Prati Saiga, Vamsa, Manvantara and 
V amsanu Gharita have been composed by the 
revered Badarayana- 
They are:— 


1. Brahma Puranam 

2. Padma „ 

3* Vishnu „ 

4. Saiva „ 

5. Bhagavata „ 

6. Naradeeya „ 

7. Markandeya „ 

8i Agni „ 

% Bhsnahya. „ 


10. Brahma Kaivartha Puranam 

11. Linga „ 

12. Varaha „ 

13. Skanda „ 

14 . Vamana ,, 

15. Koorma „ 

16. Matsya M 

17i Garuda „ 

18j Brahmanda _ 


These are the eighteen Furanas. 
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following are fehe Upa ParauaB.— 

1* Sanatkumara Pturanam 10. Brahmanda Fnranam 


2. Narasimha 

3. Mandike&wafa 

4. Sivadharma 

5. Doorvasa 

6. Narada 
7 ; Kajtfla 
& Manava 
9. Usanasa 


11. Vatuna 
12* KalW „ 

13. Vasisbta langa „ 

14. Samba „ 

15. Sdttfft* 

16. PateMta 

17. Mareecha 

18. Gatfga* 


»» 
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[Thus the Upa Puranas are of many kinds ] 

2. Nyaya Shastra 

The second Upanga of the Yeda is Nyaya 
shastra also known as Anveekshakee. It is com¬ 


posed by Gautama and consists of five chapters. 
It deals with the following points:— 


1. Pramana 

2. Prameya 

3. Samshaya 

4. Prayojana 

5. Drishtanta 

6. Siddhanta 

7. Avayava 

8. Tharka 


9. Nirnaya 

10. Vada 

11. Jalpa 

12. Vitanda 

(3. Het vachasa 

14. Cbala 

15. Jathi 

16. Nigraha 


The usefulness of this shastra consists in 


getting an intimate knowledge of each of the above 
sixteen juvenile points, by means of the purpose, 
(objects) characteristics, tests and so on. 

Vaiseshika Shastra. 

Vaiseshika Shastra in twelve chapters was 
composed by Kanada. 
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Getting a clear knowledge of the six existing 
things viz., Dravya, Guna, Karma, Samanya, 
Visesha, Samavaya and of the seven non existing 
things, by means of testing them, with their simi¬ 
larities and dissimilarities is the use of this shastra. 
This shastra is mentioned in connection with the 
Nyaya shastra. 

3. Meemamsa Shastra. 

The third Upanga of the Veda is the Mee¬ 
mamsa shastra. It is of two kinds viz , Karma 
Meemamsa and Shareeraka Meemamsa. The first 
part viz., Karma Meemamsa consists of twelve 
chapters. It commences as ‘Athatho Dharma 
Jijnasa’ and ends as ‘Anvaharyeoha Darshanath’. 
This shastra is composed by Jaimini of sacred 
memory. The subjeot matter of each of the twelve 
ohapters of this monumental work is as follows:— 
1. Thatra Dharma pramanam 2. Dharma Bedhabhedaw 
3. Sesha sethee Bhavah 4. PrayojakaprayojakaBhavah 
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5, Kramafa 
7. Samanyatidesah 
9. Bfedhata 
11. Prasanga 


6. Adhikari Niroopanam 
8. Viseshatidesah 
10. Tantram 
12. Oohah 


Again the Sankarshana Kanda in four chapter^ 
is also composed by Jaimini himself. Though it 
is popularly known as Devata Kanda, yet it forms 
paUrb of Karma MeOmamsa itself as it deals with 
£&rma known as Upasana. 


Shareeraka Mebmamsa. 

The seoond part, designated as the Shareeraka 
Meemamsa consists of four chapters. It begins as 
*Athatho Brahma Jijnasa’ and ends as ‘Anavrit- 
tissabda danavrittissabdath’. In it the Nyayas 
which explain the process of realising the identity 
of the Jeeva and Brahman are dealt with. This 
Wbrk is composed by the revered Badarayattar* 
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In the first chapter of this work, it has been 
proved, that all the expressions of philosophy 
speak of the Absolute and Undivided Brahman, 
directly or indirectly. In the first quarter of this 
chapter, sentences referring to the Spashta Brahma 
Lingas or intelligible characteristics of Brahman 
are dealt with. In the seoond quarter, sentences 
whjch contain Aspashta Brahma Lingas or un¬ 
intelligible characteristics of Brahman and which 
refer to Upasya Brahman are dealt with. In 
the third quarter unintelligible points of Brahman, 
that are ordinarily known or ought to be known 
are dealt with. Thus in the three quarters of this 
chapter the interpretation of the meaning of sen* 
tepees has been completed. In tbe fourth quarter, 
however, such doubtful expressions as Avyakta 
and so on, are dealt with, as the principal topio. The 
second chapter is devoted to answer the apparent 
objections of Smriti, Tarka etc., on the conclusion 
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arrived at by philosophy and to offer compromise 
between them ; the objections are hypothetically 
discussed and proved that their view point is not 
different from that of philosophy. In the first 
quarter of this second chapter, objections that 
may arise from Sankhya, Yoga, Kanada, Tarka 
etc., on the conclusion arrived at by all the philo' 
sopbical works are answered and shown that they 
are not prejudicial to the conclusion of philosophy. 
In the second quarter the defects and faults of the 
theories propounded by the Sankhya and other 
systems have been pointed out; for investigation 
and final judgment of truth of the a proposition 
needs a thorough argument of both the sides to 
establish the troth of the side of the self and to 
prove the falsity of the argument of the opponent. 
In the first part of the third quarter, the dubious 
and controversial points of Shrutis relating to the 
creation of the Mahabhutas have been compro¬ 
mised, while in the second part, the points relating 
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to the Jeeva, are similarly treated. In the fourth 
quarter the controversies of Shrutis relating to 
Indriyas or organs are cleared. The third chapter 
deals with Sadhana. In its first quarter Yairagya 
or renunciation is explained in connection with 
the Jeeva’s passing to the next world- In the first 
part of the second quarter the meaning of the word 
Twam or Jeeva is discussed and settled while in 
the second part the meaning of the word Thath or 
Brahman is exposed. (In the third quarter, the 
redundant and pleonastic expressions attributed 
by the different shakhas in respect of Nirguna 
Brahman are cancelled. In this connection the 
cancellation and non-cancellation of G-unas of 
Saguna Yidyas attributed by other Shakhas are 
pointed out.) In the fourth quarter, the external 
means such as the Dharmas of the different 
Ashramas, sacrifices, gifts etc*, and the internal 
means such as Shama, Dama, Nidhi dhyasana etc*, 
-of the Nirguna Brahma Yidya are treated. In the 
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fourth ohapter, the fruits due to Saguna vidya and 
Nirguna vidya are described. In the first quarter, 
is treated Mukfei pr final beatitude in the lifetime, 
wherein the Jeeva is not affected by the sin or 
merit done, resulting to those who succeed in 
getting the sight of either Nirguna Brahman by 
means of the successive stages of shravana, 
xnanana and so on or Saguna Brahman by means 
of constant worship in the prescribed manner. In 
the second quarter, the way, in which, the soul of 
a dying person departs from the body is described. 
In the third quarter the passage after the death of 
one who succeeds in realising the Saguna Brahman 
is described. In the first part of the fourth 
quarter, the Videha Kaivalya resulting to one 
who succeeds in realising the Nirguna Brahman ia 
described, while in the second part, the attainment 
of Brahma loka due to one who succeeds in Ma¬ 
li aiug the. Saguna Brahman is proved- 
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This is the greatest of all the shastras. Other 
shastras are to be regarded as included in this or 
tbe remainder thereof. This is therefore to be 
reverently studied, mastered and followed by 
those who seek final beatitude. The secret and 
subtle meanings of this shastra should be conceived 
in accordance j with the interpretation thereof by 
Shri Shankara Bhagavat Padacharya. 

The D harm a Shastra. 

The fourth Upanga of the Veda is the Dhar- 
ma Shastra. Several works are composed ou the 
subject by the eminent seers of yore. The following 
is the list of some of them:— 


1. Manu 

3. Vishnu 

5. Angeeraaa 

7- Daksha 

9. Shatatapa 

11. Gowtama 
6 


2. Yajnavalkya 
4. Yama 
6. Vasishtha 
8- Samvartha 
10. Parasara 
12. Shankha Likhita 
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la. Hareeta 
15. UsanaBa 
17. Katyayana 

19. Devala 


11. Apastamba 
16. Vyasa 
18. BrihaBpati 

20. Narada 


21. Paitheenasa etc., 

These works codify the laws of every day life 
to be strictly observed in accordance with the 
different castes and stages of life of people and 
classify them aocordin gly. 

The Maha Bharata by Yyasa and the Rama- 
yana by Yalmiki come under the head of Dharma 
Shastras. They are however popularly known as 
Epics. Though Sankbya and so on are included 
within the Dharma Shastra, still they are to be 
treated separately since their names are men¬ 
tioned here severally. 
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The Upa vedas- 

Each of the four Vedas has one Upaveda 
■which is something like an appendix to the Veda 
concerned- 

They are:—1. Ayurveda, 2. Dhanurveda, 

3. Gandharvaveda and 4. Arthashastra. 


1. Ayurveda. (Medicine). 


The first Upaveda is Ayurveda. It consists 
of eight principal points and they are:— 


1. Sootram 
3. Aindriyam 
5. Nidanam 
7- Vikalpa 

The specifics differ 
systems of the Sbastra. 


2. Shareeram 
4- Chikitsa 
6. Vimanam 
8. Siddhi 

according to the different 
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Thus the specifics of the human medicine 
are eight and they are collyriums, medicated oils, 
powders, ointments, medicated ghees, Rasavanas 
or Chemicals, vomittings, and purgatives. Pills 
suchasArdhanareeswara matra etc., are Gandhar- 
va system of medioine. Specifics prepared out of 
mercury, sulphur, poisons etc., are Daiva 
system of medicine- Surgery, heating or burning 
the affected parts of the body with the specific 
instruments, extracting blood from and injecting 
blood etc., into the body, medicated smoking, 
cleaning the diaphragm, intestines etc, syringe, 
enema etc., constitute what is known as the 
Rakshasa system of medicine. 

Masterly-works on this science are composed 
by Brahma, Prajapati, Aswin, Dhanvantari, Indra, 
Bharadwaja, Athreya, Agnivesya and so on. Later 
on Cbaraka composed a book, summarising the 
contents of the above works. Again Susruta 
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composed another work dealing with the five 
main points of the science* Similarly Vagbbata 
and others also composed works on the subjeot. 
Though these works differ in certain minor points 
still they cannot be regarded as different shastras. 

Further Kama shastra or the Sexual Science 
forms part of Ayurveda or medicine. Accordingly 
Susruta composed a work, Vajeekarana also known 
as Kamashastra. Again Vatsyayana composed 
the work known as Kamashastra —also on sexual 
science. The ultimate aim of this shastra is to 
attain renunciation from sexual appetite For, 
indulgence in sexual enjoyment though according 
to shastric principles and masterly and skilful 
devices and means will only lead to and end in 
misery- The Shastra on Ohikitsa or treatment of 
diseases is useful in acquiring knowledge of 
diagnosing the diseases and their treatment where* 
by diseases can be avoided or cured and health 
and happiness can be secured and maintained* 
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2. Dhanueveda- 

The second upaveda is Dhanurveda or the 
Science of archery and warfare. This shastra in 
four chapters is composed by Visvamitra. 

These four chapters are known as: — 

1. Deeksha Pada. 2. Sangraha Pada 

3. Siddhanta Pada 4. Prayoga Pada 

The first chapter deals with the definition of a 
weapon and points out the persons competent to 
use it. In this connection it is said that though 
the word, weapon is commonly applied to an 
offensive and defensive instrument still it is of 
four kinds. 

They are: — 

1. Mukta or those that are shot, chakra and 
so on being the examples. 
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2. Amukta or those that are not shot, Khadga 

or sword and the like being the 
examples. 

3. Muktamukta or those that are charged 

without being actually shot, Shalva and 
the like being the examples. 

4. Vimukta or those that are shot, charged, 

thrown, propelled, fired etc., by means 
of mechanism or otherwise sharas and 
the" like being the examples. 

Farther that which is shot is also known as 
Astra. That which is not shot is known as shastra. 
Those weapons which come under the head of 
Vimukta are of various kinds such as Brahma* 
stra, Vaishnavastra, Pasupatastra, Prajapatvastra 
Agneyastra and so on. 

These four kinds of offensive and difensive 
weapons of warfare which have particular dieties 
presiding over them and which are to be charged 
by pronouncing specific mantras or spells are to 
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be handled only by the sons of Kahafcriyas and 
their followers who constitute the military force 
Itis of four kinds viz-, Infantry, Charioteers, Ele¬ 
phants and Cavalry. These points as well as the 
details connected with Deeksha, Sakuna and 
Mangala Karana etc., are all treated in the first 
chapter of the work. In the second chapter, the 
characteristics of the various weapons, their res' 
pective teachers and the process and the course 
of training to be undergone to acquire mastery of 
each of them are dealt with. In the third chapter t 
frequent practice by means of mock fights etc, 
of the use of weapons the mastery over which was 
attained in the manner prescribed therefor and the 
siddhi of the mantras and the presiding dieties 
thereof etc, are described- The method of the 
actual and practical application of the various 
weapons, mastery of which was attained by means 
of invocation and practice and so on is treated 
in the fourth chapter. 
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In conclusion it; emphasises that the speoial 
and ordained duty of a Ksbatriya is warfare and 
that the ultimate purpose to be served by the 
Dhanurveda is the protection of the subjects from 
the tyranny of the wicked persons, thieves, robbers* 
bandits and the like. This science of warfare 
traditionally passing in order from Brahman, 
Prajapati etc, came down to Yiswamitra who 
composed the shastra on the subject. 

Gandharva Veda 

The Gandharwa Yeda or the Science of 
Music. 


The third Upaveda is Gandharwa veda or 
the Science of music. This shastra was composed 
by Bharata. It is of many kinds such as vocal 
music, dancing, instrumental music aud so on • 
The usefulness of this shastra consists in the 
attainment of concentration of mind in the wor¬ 
ship of God and in the spiritual meditation. 
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Artha Shastra. 

The fourth Upaveda of the Veda is Artha 

Shastra consisting of many works teaching the 
ways of the acquisition of wealth by righteous 
means. 

Many are the works coming under the head of 
Artha Shastras such as Niti Shastra, Silpa Shastra, 
Soopa Shastra and the works dealing with the 64 
kalas. Besides this there are many other shastras 
expounded by various munis dealing with physical 
and mebahphyaical subjects: the usefulness of all 
these shastras is either secular or spiritual accor¬ 
ding to the subject it deals with. 

Thus the eighteen Yidyas or Sciences including 
works of minor differences which comprise all con ¬ 
ceivable branches of learning, to which human 
mind and wisdom can be put to, are suggested by 
the word Thrayee (mentioned above). Otherwise 
the treatment of the histery of the evolution of 
shastras will be incomplete. 
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Sankhya Shastra. 

The system of Sankhya is expounded by the 
revered Kapila who has composed a work in 
six chapters on the subject. The gist of this sha¬ 
stra is ‘Absolute freedom from the three kinds of 
miseries is the ultimate goal and sublimest attain¬ 
ment of life > 

In this shastra Yishayas or the objects of 
enjoyment are treated in the first chapter ; funda¬ 
mental functions, in the second chapter: renun¬ 
ciation of all objects of enjoyment, in the third ; 
the story of Pingala a dancing girl and Akurara 
or a stag who had renounced the objects of enjoy¬ 
ment, in the fourth; the conclusion of the opposite 
side, in the fifth; and the summary of all topics, 
in the sixth chapter. The ultimate aim of Sankhya 
shastra is to get the knowledge of Prakriti and. 
Purusha- 
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Yoga shastra. 

The Yoga shastra is expounded by the revered 
Patanjali. It consists of four parts, commencing 
as, ‘Thereupon the ordinance of yoga will be 
treated’. In its first part the characteristics of 
Samadhi and Vairagya. which are in the form of 
purifying the mind by means of freeing it from 
evil thoughts are described and the means of 
attaining the same are demonstrated. In the 
second part the eight Angas viz., Yama, Niyama, 
Asana, Franayama, Pratyahara, Dharana, Dhyana 
and Samadhi, the successive stages for the attain* 
ment of Samadhi even by those with disturbed 
minds are described. In the third part, theQyoga- 
vibhutis or glories and mysteries of yoga are trea- 
ted* In the fourth part Kaivalya is described 
The ultimate aim of this shastra is to get freedom 
of mind from alien thoughts and to attain there* 



93 


i) 

|| «iqqT^RlT*^ n 

<n^rcn^ <to^t ftft 
wnfir^n i ^m- <n$«i& qt^fiMT^T*aw 
q®.Tj|W|[qPUPtffli I ?!^T a! ir < 4M' E i^iHfR I c f , K v l 

q^qf^TC: I *Jfa: ftrflWNPPl I f%- 

by Nidhi Dhyasana or concentration of mind on 
the object meditated • 

Pasupatha Shastra. 

The system of Pasupathi is Pasupatha Sha¬ 
stra. This Pasupatha Shastra is expounded by 
Pasupasa vimokshana with a view to free the 
Pasus from the Pas as- This shastra consists of 
five chapters, commencing as ‘Let us now treat 
about the system of the Pasupatha yoga’. The 
subject matter of the five chapters is this* That 
whioh is in the form of Karya or effect is Jeeva, 
here called Pasu; and the Karana or cause is 
Iswara here known as Pasupati* Yoga is the 
process of fixing the mind in Pasupathi. The 
method of doing it is Trishavana snana or bath 
with holy ashes or smearing the body with holy 
ashes in the prescribed manner. The end of misery 
is Moksha or final beatitude and the attainment 
of the same is the ultimate aim of this shastra* 
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This system is briefly known as ‘Karya Karan a 
Yoga Vidhi and Duhkhanta. The mantra shastra 
based on the Saiva system is to be reckoned as 
included in the Fasupatha shastra. 

The Pancharatra Tantram- 
The Pancharatra Tantra (Vaishnava) is ex¬ 
pounded by Narada and others. In it, the things 
or principles recognized are four and they are, 
Vasudeva, Sankarshana, Pradyumna and Ani- 
ruddha. According to this system, Lord Vasudeva 
is the cause of all and is the Supreme Lord. From 
him comes into existence Jeeva by name Sankar¬ 
shana. From him comes into being manas or 
mind, known as Pradyumna. From him springs 
up Ahankara or egoism known as Aniruddha. 
All these are the manifestations of the parts of 
Vasudeva and not different from him. It is 
therefore proved, that one will achieve the goal by 
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due worship of Vasudeva with mind, speeoh and 
actions. 


It is to be noted here that Yaishnava mantra 
ehastra is included within the Fancharatra while 
Vamagama and the like are proscribed since they 
do not recognize the Veda as the Paramount 
authority. 

In this way the different Frasthanas have 
been pointed out and in short they are only three 
for all* Of these the first is Arambha vada, the 
second* Parinama Yada and the third is Yivartha 
vada. The four kinds of atoms of the nature of 
the earth* the water* the light and the air, in the 
order of Dwyanuka or a molecule of two atoms 
enlarging themselves gradually into the form of 
Brahmanda create the Universe. Tarkikas or the 
logicians recognize this theory wherein Asat itself 
acting as the cause and effect brings about the 
creation of the Universe. Seoondly, the Meemam' 
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saka school holds, that Pradhana itself which is of 
the trible nature of Satwa. Rajas and Tamas 
gradually gets changes of forms in the order of 
Mahat, Ahankara and so on until at last it assumes 
the shape of the Universe. This theory is slightly 
altered by the followers of Sankhya, Yoga and 
Pasupata systems who hold that Sat which existed 
in a subtle form prior to the creation gets altera* 
tions in its form on account of different actions 
whereby the Universe comes into existence ; the 
Vaishnavas however hold that the Universe is 
only a change of form of Brahman. The third 
theory is that the Self-effulgent, Blissful and Ab¬ 
solute or undivided Brahman on account of His 
own Maya causes Himself to appear illusively in 
the form of the Universe. This theory is held 
by Brahmavadins or the followers of Brahman. 

It is to be noted here that the ultimate aim of 
the authors of all.Prasthauas comes to and ends in 
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the one without a second Brahman, expounded 
by the Brahmavadins or the followers of Brah¬ 
man by their theory of evolution, viz Vivartha 
Vada- Well, these thinkers, on aooount of their all¬ 
round knowledge and erudition cannot be labou¬ 
rers under illusion nor their conclusion erroneous. 
On the other hand it is to be noted that they pro¬ 
pounded these theories with a phylanthrophio view 
of not giving room for atheism whioh is proved to 
take root in the minds of lay persons on aooount 
of their being engrossed with secular and external 
affairs whereby the sublime objeot of life will 
be marred and denied to them. 

Those who'find out and follow the well laid 
out paths of the above thinkers will directly 
reach the desired goal; needless to say, that those 
who by mistake follow such as are prohibited 
by the Veda will certainly have to wander in wil¬ 
derness ultimately leading to perdition. _ \-£ 

7 ' . 
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of'the Upavedas. 

1. Akshaea Laksha Ganita Shastba. 

This shastra by the revered Valmiki deter¬ 
mines mathematically the combining quantities and 
weights and the combination of the five elemental 
shaktis required for the creation of all movable 
and immovable phenomena of name and form and 
existing in two groups viz-, ShakfcyarthavaBodha- 
ka and Kriyarthava Bodhaka things created by 
Iswara and Jeeva respectively, the constituent 
elements such as Anvika, Paushnika, Amlaka* 
Snehaka, Pishtaka, Lavanaka, Gairika and so on 
present in things formed by the combination of 
those shaktis and the quantities of other powers- 
which combine with them by which those tlnngs‘ 
assume changes of firms such as expansion, 
multiplication, contraction and so on and thereby 
determines the nature of the things- in the**- Uni* 
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verse. This Shastra consists of fifby chapters in 
accordance with the number of letters in the 
Sanskrit Alphabet. The first half of it deals 
with mathematics and the second half with the 
formation of letters and the shaktis which go to 
make them up. 

In the first chapter, the technical signs neces¬ 
sary for learning the formation of the shaBtrio 
figures, letters, the zero, strokes etc., are described* 
In the first part of the second chapter, a brief 
account of the different kinds of mathematics 
current in the fourteen Iioka3 such as Atala i 8 
given. In the second part, three hundred and 
twenty-five kinds of mathematics snCh as Arith¬ 
metic, Geometry, Bhavaganita, Saktiganita, Vastu- 
ganita, Yataganita, Digganiti, ChakraganitS, 
Mandalaganita and those relating to the construe-; 
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tion of buildings and ereotion of bridges on rivers, 
seas ebo., and the finding out the speed of floods 
of rivers and so on expounded by the all-knowing 
Kasyapa, Ganapati, Chayapurusha, Soorya, Brihas- 
pati, Garga, Jaimini, Anjaneya etc-, and how 
letters and strokes etc., are applied in all those 
works are explained. In the third chapter, the 
six varieties of mathematics current in the six 
1 okas beginning with Bhuloka and ending with 
S&tyaloka are dealt with* In the fourth ohapter, 
the thirty two kinds of mathematics relating to 
electricity andkindered points are detailed. In 
the fifth ohapter, the quantities of the different 
shakties whiuu Uillljr uuu hflen esti¬ 

mated. In the sixth ohapter, the nineteen kinds 
of measurements etc., of air are treated. In the 
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seventh chapter, Yatabindu, Vatakendra, Vata- 
vritta, Yatataranga, Yatapravaha etc., are treated; 
their rapidity, coldness, electricity etc., are deter¬ 
mined and the changes they undergo on account 
of the changes of seasons and the degrees or 
amount of those changes are also treated. In the 
eighth chapter, the degrees of various kinds of 
motions of atmospheric winds and the airy en¬ 
velops are dealt with. In the first part of the ninth 
chapter, the degrees of motion of various islands 
are estimated; the second half deals with the 
winds of places lying in the different latitudes, 
longitudes, zones etc., of the globe, the differences 
of air of those places and the degrees of their 
motion etc., are treated. In the tenth chapter, 
the quantities of air mixed with other elements are 
proved. In the eleventh chapter, the measure¬ 
ments of air present on the surface of the earth. 
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at the centre of the earth, at the hinder part of the 
earth, at the kohsas of the earth etc., are given, 
In the twelfth chapter the Vatagarbha kiranaa 
present in the Ishadanda, their kinds, dimensions, 
their origin, radiation, the degrees of their radi¬ 
ation etc., are treated- In the thirteenth chapter, 
the process of measuring the Akasa is described. 
In the fourteenth chapter, the seven orores, six 
lakhs, seven hundred and eighty Mahapathas such 
as Mahapatha, Rekhapatha, Shaktipatha, Vata- 
patha, Bhupatha, Grahapatha, Nakshatrapatha and 
so on, extending in the vacant space (Akasa) and 
its enclosure lying between the terrestrial and the 
solar globes and other interesting topics are 
treated. In the first part of the fifteenth ohapter, 
the mathematical calculations whereby the aggie* 
gate Akasa of the Swotha Varaba kalpa Brahmanda 
pxe expounded; in the seooud part, thediDQuensiona 
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of AlrftBa. required for all the created phenomena 
from the atom up to Mahameru* in all their 64 
varieties of actions such as respiration, walking 
etc are given. In the sixteenth chapter, processes 
of measuring the dimensions of Akasa in the inter¬ 
nal and the external parts of the heavenly bodies 
are described. In the seventeenth chapter, me¬ 
thods of calculating the degrees of radiation, the 
paths, the speed, the shaktis etc., of the rays of all 
luminaries in the sky such as the Sun are treated. 
In the eighteenth chapter, how to find out the 
measurement of Akasa mixed with elements is 
treated- In the nineteenth chapter, processes of 
calculating the tiny measurements beyond the 
.comprehension of the senses are treated. In the 
twentieth chapter, the processes of calculating 
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the measurements of light and darkness of Akasa 
are treated* In the twentyfirst chapter, it is stated 
that the light of all luminaries from the fire-fly 
to the sun are four fold subtler than Akasa and 
the processes of calculating the measurements of 
radiation, flow, permeation, retreat, speed, cold¬ 
ness, heat etc-, are described. In the twenty- 
second chapter methods of calculating the measure¬ 
ments of light etc-, of a heated iron ball are given* 
In the twentythird chapter, methods of calcula¬ 
ting the measurements of the light of 715 kinds 
of stone such as the diamond and also of such 
substances as mica, gairioa, glass, metals, sand, 
insects, snakes, mud etc., are detailed* In the 
twentyfourth ohapter, methods of calculating the 
measurements of the two kinds of water viz., 

Bhutodaka and Avyaktodaka necessary for the 
propagation of the universe are treated. In the 
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twentyfifth chapter, processes of calculating the 
measurements of electricity, Drava or hydrogen 
Pranana or oxygen etc-, present in water and the 
floods, whirls, eddies, waves, agitation, form, 
speed etc , of water are dealt with. In the first pars 
of the twenty sixth chapter, processes of determining 
the measurements and the base, the middle part 
and the summit of hills, mountains etc., and of 
estimating their age etc-, are created; in the 
second part, methods of finding out the mines 
at the inner strata of the earth are described- In 
the twenty sevench chapter, processes of measuring 
the shaktis which cause water to assume different 
states such as waterfall, the vega, whirls, water 
vapour, drops, atoms and so on are treated. In 
the twenty'eighth chapter, the nature of 8006017 
varieties of water and methods of calculating the 
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measuremenbs of their 319 kinds of shaktis such as 
taste, quality, lightness, heaviness, subtleness germs 
Atoms etc., are dealt with and also the changes 
in their appearance which they assume at different 
periods of time etc., are also detailed. In the 
twenty ninth chapter, the method of calculating the 
measurements of external and internal fixe such as 
Badaba, Jathara and so on, amounting to 89 
lakhs, existing in things tiny and huge-from the 
atoms upto the mem mountain are treated. In 
the thirtieth chapter, processes of calculating the 
measurements of smoke, heat, .flame, light etc., are 
treated. JLn the first part of the thirty first chap¬ 
ter, methods ofcalcuiating the measurements of 
the natures, pervasion, speed, heat etc of the 32 
varieties of electricity pnadaoad by friction, dra- 
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vanee, pakajanya, water-falls etc are treated; and 
in the second part, the methods of calculating the 
measurements of shaktis required for taking the 
likeness or photograph of the external appearance, 
bimba, shadow, speech, actions etc of all movable 
and immovable objects in creation and also measure 
ments of electricity required for taking the re¬ 
production of the mind, thoughts, ideas, the appear* 
anoe, the seven vital principles of the body such 
as blood, flesh, veins, brain, bones etc the five 
sheathes of the body etc , of all beings are treated. 
In the thirty-seoond chapter, processes of calcu¬ 
lating the measurements of the aggregate of the 
various kinds of electricity which is a part of 
Mahavaru na shakti which alone is present in all 
gross bodies auoh as the grahas* the Snn.naksba- 
tras etc are described* In the thirtythird chapter* 
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methods of calculating sere rally the measurements 
of Ishadanda of the Solar globe in the different 
periods of time such as Thithi, Nakshatra, Fort, 
night,Season,Six months,Manvantara and Pralaya 
which are the oause of creation, preservation and 
dissolution of all phenomena are treated. In the 
thirtyfourth chapter, the 46 kind s of trigonometry 
are expounded. In the thirtyfifth chapter, the 
32 kinds of Geometry are treated. In the thirty' 
sixth chapter, the 25 kinds of Algebra are treated. 
In the thirty seventh ohapter, processes of finding 
out the strength, the pervasion, the speed etc,, of 
the 16 kinds of eye>sight are described. In ihe 
thirtyeighth chapter, calculations of Akasa, Air 
Tejas, Water and Earth and the means of sereing 
the 32 points suoh as the nature, motion, speed, 
battles etc., of planets suoh as the Sun and stars 
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efio., which are clearly discerned by means of the 
714 varieties of glasses and so on are dealt with. In 
the first part of the thirtyninth chapter, methods 
of calculating the dimensions of mountains are ex¬ 
plained and in the second part, methods of mea¬ 
suring distances of underground paths, between 
mountains etc., are treated. In the first part of 
the fortieth ohapter, measurements of mines are 
treated and in the second part, methods of cal¬ 
culating the quantities of substanoes present in 
them are treated. In the forty first ohapter, the 
3700 varieties of mathematics relating to Silpi, 
(Drawing, Architecture eto) suoh as Celestial silpi. 
Human silpi, G-andharva silpi Yaksha silpi,Baksha 
sa silpi etc are described. In the forty-seoond 
chapter, the calculations relating to the 32 kinds 
of motion of Prana of beings are treated. In the 
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fortythird chapter, methods of calculating the 
measurements of atoms of different kinds amount¬ 
ing to seven crores such as the atoms of earth etc, 
are treated. In the forty fourth chapter, methods 
of calculating the quantities of water sucked up 
by the various kinds of vegetation of all places in 
all their stages and seasons etc. are treated* In 
the fortyfiftb chapter, methods of calculating the 
measurements of the seven vital principles of the 
body such as the skin, the flesh, the blood etc., of 
all beings such as lice, mosquitoes etc living in 
the body of all movable objects of creation are 
treated. In theforty sixth chapter, processes of 
calculating the measurements of snow, coldness, 
heat, rain, sun light etc are treated. In the forty 
seventh chapter the poisonous powers 1 which are 
the caused the various-kinds of diseases as der- 
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tailed in the medioal science and the changes 
they undergo in the successive stages of their 
development and the processes of calculating the 
measurements of their growth or deoay etc., are 
treated- In the forbyeighth chapter, the methods 
of calculating the quantities of the poisonous or 
the neobarian shaktis present in grain such as 
Yava etc, in fruits such as the mango, tamarind, 
jack fruit, and the berries etc-, are treated. In the 
fortyninth chapter calculations of the speed of 
the iron ball and so on discharged by the oannon 
eto, are treated. In the fiftieth ohapter, methods 
of oaloulating the dimensions of other lokas, 
islands and so on are detailed. 
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2. Anejkarana Shabda seiastra. 

This Shasbra deals with the sounds and tones 
of moving and motionless objects in creation, 
and the machinery and other means attracting 
the echos or reproduction of sounds and the 
photographs of their external appearance. It 
is expounded by Kandika Rishi in five ohapters- 
In the first part of the first chapter, the means 
of finding out by the eight methods such as spho- 
tana or motion, the sounds and voices of artioalate 
and inarticulate objeots severally and their 
olassification-like or unlike and other topics of 
interest are explained. In the second part, 
motion, speed, dearness, vagueness, change of 
form etc., of sounds are treated. In the second 
ohapter, machines to reproduce all kinds of sounds 
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are illustrated. The amount of earth, water* 
fire, akasa and air required for Bound to 
proceed and the measurements of those sounds 
are dealt with in the third chapter- 

In the fourth chapter methods of attracting 
the inner sounds are treated. In the fifth 
ohapter, methods to find out the causes whereby 
the speed and motion are obstructed by whioh 
they take a different course* or retard or come to 
a stand-still are explained. 


8 
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3. St.HBEE LAKSHANA SHASTEA 

This Shastra is expounded by Shakatayana 
in three parts. In it all the moveable and immo' 
vable phenomena in creation are divided into the 
four -groups, Brahma, Kshatriya, Vaishya and 
Sndra; each of these groups is again divided into 
twoparts viz.» masculine and feminine. Means 
of finding out the feminine sex of all phenomena 
are explained. The first part begins with a discus¬ 
sion as to the female or the male part of creation 
whioh took place first and establishes priority in 
respeot'iof the former. Means of determining the 
shapes and sizes of the smallest and the largest of 
all movable and immovable objects of creation 
are explained. In the seoond chapter, the original 
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cause for giving the feminine nature to all pheno¬ 
mena is determined. The third part deals with 
the methods of determining the feminine sex of 
all phenomena. 

4. Purusha Lakshana Shastra 

This is a work consisting of three parts, like 
Sthree Lakshana Shastra and is expounded by the 
same author. It deals with the cause of and the 
ways to determine the male nature of all pheno* 
mena in creation* 

5. Kanya Lakshana Shastra 

This Shastra is expounded by Babhru Muni. 
In it, the causes for the absence of hair on the 
upper lips (moustaches) of women are explained 
and reasons are given to prove the growth thereof 
in accordance with Pancheekarana. Further* 
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means of finding out whether a female has had 
sexual intercourse with a male or not and whether 
a girl has had menses or not are described- Besides 
this the 32 devices of learning the characteristics 
of virginhood of females are treated. 

6. Shakuni Shastra 

This Shastra which treats of the means of 
attracting the sound,.voice, noise* speeoh etc., of 
all birds in creation and the good or the bad 
omens resulting to human beings therefrom, is 
expounded by Garga. 

7. Silpa Shastra. 

This Shastra includes 22 Guohas or chapters 
and is expounded by the revered Easyapa- It 
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gives a brief description of 307 varieties of Silpi 
such as Yakshasilpi, Gandharvasilpi, Bannara* 
silpi, Kimpurusha silpi, Asura silpi, Dadva or 
celestial silpi, human silpi, etc. Further, it 
deals with the manufacture or construo* 
tion of 101 different kinds of Bhuloka silpi suoh 
as Idols or God-head, temples, palaces, garuda 
stambha, walls, mantaps and so on and also with 
1042 different systems of this science expounded 
by different personages^ uch as Kasyapa, Chayar 
purusha, Maruti, Maya,. Yiewakarma, Twasfcru 
Manu, Bana, Silpivardhana and so on. 

8. Soopa Shasxra 

This Shastra is composed in seven Prakaranja^ 
os chapters by Sukesa. It deala with 108 varieties 
ot preparations of f.oqd from the condiments 
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and pickles up to sweetmeats, oakes, puddings 
etc., 101 kinds of soopa or a kind of food prepara¬ 
tion and the 3032 kinds of different preparations 
of eatables recommended and prescribed for the 
people of various countries lying in different 
latitudes and zones, and suitable in different cli¬ 
matic conditions* 

9. Malinee Shastba- 

This Shastra in sixteen obapters is expounded 
by the revered Eishya Sringa Muni. It deals 
with tying garlands, boques etc., with Jasmine and 
other kinds of flowers* tying clots of hair resem¬ 
bling a serpent* an elephant, a horse* a deer, siro- 
mani, a orown and so on* It treats about the 
writing of love letters on the petals of flowers to 
Convey ideas in limited speech and in different 
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styles known as Groodha Lipi, Chra Lipi, Chora 
Lipi and so on. 

10. Pralaya Shastra. 

This Shastra expounds the theory that Pra- 
kriti, on aooount of the proximity of Purusha 
or the Supreme Being gives rise to creation, that 
the motion of Prakriti is the gross universe and 
that motionlessness thereof is its dissolution. 
Further it explains the nature of the sixty-four 
kinds of dissolution. This Shastra is composed 
by the revered Shiva Kumara. 

11. Kala Shastra. 

This Shastra is composed by the revered 
Shanmukha. In it indefinite Time is divided 
into the several definite periods, minute etc., and 
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tfae sixty-four thousand genealogies of auspecious 
and inauspecious periods of time, the presiding 
dieties over them and the Kala purushas are trea¬ 
ted elaborately. 

12. Mayayada Shastea. 

This Shastra is composed in 24 chapters by 
Banuman. It deals with the fact that the state of 
equilibrium of Gunaa, Safcwa, Eajas and Tamas 
is said to be Prakriti, that the same Prakriti, on 
account of its differences in degrees of gunas split 
Up into three parts* then into eight parts and again 
into a thousand parts. Thus the Maya shakti 
itself appears as manifold wonderful phenomena 
of creation, preservation and dissolution. In the 
$rat chapter of this work the Avyakta or the 
IJnmanifest Prakriti is dealt with. In the second 
chapter, the cause of its motion is pointed out. 
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In th e third chapter, the nature of the Vyakta or 
the manifest prakriti is described. In the fourth 
chapter, the triple nature of prakriti produced on 
aocount of the three gunas is explained. In the 
fifth chapter, the different phases whioh Maya 
assumes by the predominenoe of pure satwa are 
depicted. In the sixth chapter, the nature of Avidya 
resulted by the predominance of Eajoguna is shown 
In the seventh chapter, the varieties of Tamase* 
are pointed out. In the eighth chapter, the eight 
phases of Prakriti are delineated. In the ninth 
chapter, the motions of the shaktis of the eight 
kinds of prakriti are dealt with* In the tenth 
chapter, the process, of the combination of shaktia 
are illustrated. In the 11th chapter the nature of 
creation is described. In the 12th chapter, the 
methods of calculating the shaktis etc of atoms 
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are explained. In the 13th chapter, the nature of 
the illusive Universe is described. In the 14th 
chapter, the Bhaktis which produce various colours 
are described. In the 15th chapter, the inner 
Universe of the Maya Shakbi is dealt with. In 
the 16th chapter, the shaktis producing various 
phenomena of the outer U niverse are described. 
In the 17th chapter, the varieties of Maya such as 
Shambara are delineated. In the 18th chapter, 
shaktis of Dakinee and so on are pointed out. In 
the 19th chapter, the Shakinee shakti is described* 
In the 20th chapter, Yakshinee and other shaktis 
are described. In the 21st chapter, the 32 shaktis 
such as Asura are described. That property of 
Maya whereby the Absolute Brahman Itself is 
marl a to appear within Itself as extending into the 
form of the Universe and appear as such is said 
to be Iswara Bhranti Maya shakti and this is trea¬ 
ted in the 22nd chapter. Paramatma enters into 
the Universe in the form of Jeeva anl pervades 
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throughout it. That property of Maya shakti 
whereby the Jeeva is made to forget the real na¬ 
ture of his own but to identify himself with the 
Universe and is deluded that he enjoys the happi¬ 
ness or misery of the subjective and the objective 
phenomena of the Universe is known as Jeeva 
Bhranti Maya shakti. This is dealt with in the 
23rd chapter. Lastly, in the 24th chapter, exis - * 
jence or none-xistence of Maya is discussed. 

13. Dhatuvada Shastra. 

This Shastra in seven tarangas or chapters is 
composed by Aswini Kumara. It treats about 
the quantity, the nature, the exohange, the changes 
of forms of the seven Dhatoos such as the skin,the 
flesh etc of all movable and immovable phenomena 
in the Universe and also the fresh substances 
produoed by the combination of one dr more 
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Dhatoos with each of the above seven (Dhatua). 
In the first chapter, the seven hundred Dhatua 
are described. In the second chapter, artificial 
dhatus are dealt with. In the third chapter, Dhatua 
whioh are the primordial seeds of creation are 
pointed out. In the fourth chapter, purificatory 
processes of Dhatus are detailed. In the fifth 
chapter, how, by the combination of Dhatus* 
creation takes place is treated. In the sixth chapter, 
transmutation of one metal into another, such 
as ohanging copper into gold, gold into copper, iron 
into oopper and so on and melting, fusing eto., of 
metals and such other interesting topios are 
treated; 

14. Yishavada Shastba. 

This Sbastfa dealing with the 332 ki$dj o£ 
ordinary and extraordinary poisons,, their pro* 



125 


arfM^mr n 

II \s. iiT^n^ n 

^ jr? ms, frerot, *n«u*n5§, pn^, *ja- 
*rres, %ros, wr mss\fk ^Isto %<-hiR srat- 
^ qgR*ft?ra; II 

II H- Rwwiiw II 

^ a^qfasr, aiffor, Hiaf^, 

parties and actions and also with the preparation 
of artificial poisonsi is composed in 3 patalas or 
chapters by Aswini Kumara. 

15. Gabuda Shastra. 

Garuda shastra which teaches the 64 varieties 
of Garuda—plays or amusements of Jugglera 
such as Mantragaruda, Tantragaruda, Maya* 
garuda, Yakshagaruda, Bhutagaruda, Viroopa- 
garuda, Stambhanagaruda and so on, is composed 
by Valla in 12 chapters oalled Guchas. 

16. Chitrakarma Shastra. 

This Shastra is oomposed in 12 chapters by 
Bhima and treats about the 189 kinds of drawing 
and fine Arts such as drawing the appearance Of a 
person with the help of a nail, a hair, a bone or tha 
like of the person concerned. It deals also with 
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drawings for showing the diderent parts of the 
body to express emotions etc. Carving, Sculpture, 
Engraving etc., on ssone and metals are also 
treated. 

17- Malla Shastra. 

This is a work on systematic phyiscal edu¬ 
cation including athletic sports, gymnastics, 
physical exercises of 82 varieties such as Danda 
sphotana, Udghatana, Ullanghana, Yijrumbhana, 
Chakradanda, Angadanda, Yakradanda, Pari- 
vartana, Avartana, Yaksha sphalana, Anga Ban¬ 
dhana, Stamhha Bandhana etc, which are necessary 
and preparatory for the 24 kinds of warfare of 
Infantry, suoh as Bahuyuddha, Mushti yuddha, 
Danda yuddha, Anga Bandhana and so on. It is 
composed in 3 parts called Kandas by Malla. 
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18. Bharata Shastra- 

This Shastra deals with Bharata or Musio 
attended with dancing and other musical instru¬ 
ments. It treats also with 700 kinds of the art 
such as Natya Bharata. Hasta Bharata, Bhana 
Bharata, Netra Bharata, Abhinaya Bharata 
Vag Bharata and so on. It is composed by Gana- 
pati in 64 chapters. 

19. Par aka ya Pea vesa Shastra. 

This Shastra dealing with the 32 different 
methods of Yoga which impart the eight siddhis 
such as Anima and teaches the processes of en¬ 
tering into-other bodies such as the ant, is com¬ 
posed by the revered Yala Ehilya. 

20. Ahswahridaya Shastra. 

This Shastra is composed in seven ohapters by 
Agni Varma. It proves that the nature of horsea 
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differs with the difference of country, classifies 
horses into 3 kinds viz.. Aswa, Vaji and Ghota 
which represent good, bad and ordinary types of 
horses, subdivides each of these classes into 25 
groups, explains the methods of testing the horses 
by means of the 16 auspecious and inauspecious 
signs and marks such as Avartha, Yivarta, Danda, 
Chamara, Kanta Bharana, Mastaka eto., Further 
it classifies horses into four groups viz*. Brahma. 
Kshatriya. Vy3ya and Sudra, explains their typical 
characteristics such as Antah paksha, Madhya 
Koslha, Pada Vinyasa, Manda gamana. Parinar* 
taha. Parivartana, Vega, Ati Vega and so on. 

21- Gaja Hbidaya Shastba. 

This Shastra which deals with the 12 classes 
of elephants belonging to Brahma, Kshatriya. 



129 


mgtprift# ^5TT5qrqFfr*w frcrc^rft ft*. 

ftRra; 11 


ii *wrftan*nF»m II 

^ripissrft mwn, THT^f, wr, tow, 



m 


m IrPTWiTOW *pS«nT^f qOT?^^ 


Yysya and Sudra types and which explains the 
16 methods of testing the various marks on the 
body of elephants is expounded by Kumaraswami. 

22. Ratna Pareeksha Shastra. 

This Shastra is composed in 16 chapters called 
Kakshyas, by Vatsyayanamuni. It classifies the 
precious stones obtained from earth, mines and 
artificial sources, into the 4 types of Brahma, 
Eshatriya, Vaisya and Sudra; explains the process 
of testing their 24 characteristics such as Rasa" 
dhara, Rasavarta, Rasaspanda, Rasarekha, Rasa' 
vidyut etc in their 6 parts—the front, the back 
etc., of those precious stones, explains ways to deter- 
mine their formation, weight and shapes such as 
Yakradanda, Kona, Shoola, Darnaru, Chaturasra 
and so on; classifies them into good, bad and 

ordinary types in their several colours such 
9 
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as indigo, pink, white, red etc; and teaches the 32 
methods of testing them by means of milk, sun 
light, oils, acids, salts, deoootions, glasses, cutting, 
rubbing etc. 

23. Indrajala Shastra. 

This Shastra in five chapters oalled Patalasy is 
composed by Veera Bahu- It deals with Illusive 
creation, Yakshinee creation, Jala creation; also 
with Boopantara Jala, Varnantara Jala, Kriantara- 
jala Sarpajala, Yrisohika Jala, Simha Jala, Yyaghra 
Jala, Gaja Jala, Aswa Jala etc and also of the 16 
varieties of arts of Pheranee such as of water* 
fire, weapons etc. 

24. Mahendra Jala Shastra. 

This Shastra in 22 chapters is composed by 
Veera Bahu. It deals with 116 kin dsof stambhanas 
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such as Agnistambhana, Jala Sbambhana, Vata 
stambhana, Gati sbambhana and so on. 

25. Artha Shastra. 

This Shastra is composed in 3 chapters called! 
Kandas by the revered Yyasa and ib beaches the 82 
ways of earning money in conformity with the 
rules of righteous conduct of life as laid down 
in Dharma Shastras. 

26. Shakti Tantram. 

This Shastra is composed in 8 chapters by the 
revered Agastyamuni. In ib, the different phases 
of original shakti such as Moola Prakribi, Maya, 
Avidya, Tamasee, Vikshepa, Avarana and so on, 
and the 64 kinds of external shaktis of the sun, the 
moon, fire, air, water, stone etc. are dearly ex* 
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plained. Further it gives a concise & clear account 
of machinery by means of which the above shaktis 
may be employed in 25 different kinds of work. 
Again it explains the seven crores of latent or in¬ 
visible shaktis in the Universe and the processes 
of attracting 48 kinds of electricity by means of 
friction, waterfall, etc. and the methods by which 
they can be used for 126 kinds of practical appli¬ 
cation suoh as transmission through wires, turning 
the wheels, lighting transmission of news and so on. 

27. Soudamini Kalashastra. 

This Shastra is composed by Maharshi Ma* 
tanga and it oonsists of four Ankas or Chapters. 
In the first part it deals with the methods of 
attracting the shadows of all immovable pheno* 
mena on earth as well as in the sky and the machi* 
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nery and the process of taking the photographs 
of the likeness, the ideas, actions* sounds, move* 
monte, thoughts, etc.,of all the moveable phenomena 
on earth and in heavens. In the second part, it 
deals with the process of taking the photographs 
of all things within the body suob as blood, flesh, 
bones, heart and other parte and also of boil*, 
wounds, etc caused by diseases, of all vegetation 
and the things present in the interior parts of 
mines, mountains, trees and also describes the 
ways to And out their formation and likeness. 

28 . Suddha Yidta Kalapam. 

This Shastra is composed in sixteen chapters 
by the revered AsWalayana Maharshi. It d£s» 
onsses such questions of vital importance as 
whether this Universe has or has not a beginning 
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or whether it is produoed by nature or by some 
agent* In case it is oreated by an agent w hen, 
by whom and why it was created: If, on the 
other hand, r it be a production of nature, what 
is the purpose it has to serve ? After a careful and 
able scrutiny on the above points, the conclusion 
is arrived, at, that the entire Universe consisting 
of the Jeeva and the Iswara creations is only 
an expansion of a fraction of the Brahman, 
oaused by a part of the motion of the glory 
of the self-effulgent, undivided and homogeneous 
Atman. Further it explains the three conditions, 
the oreation, the preservation and the dissolution 
of the Universe and the methods of attaining 
the state of Bhuma of Atman. 

29. Bra.hma.nda. Saram. 

The author of this work is Yyasa. The 
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subjeot-matter of the first part of this work is 
this* Just as the Solar rays refleot and radiate 
in all directions from a mirror, so also the 
rays of the brilliance of the Ikshna shakti of Atma 
in the lines directing the accommodation of 
Brahmandas refleot and radiate in all direc¬ 
tions from the Moola Prakriti which envelops 
Atman. In the seoond part, the process of creation 
the nature, the individual characteristics and the 
mutual differences, the dimensions, the motions 
or revolutionsi the shaktis etc., of all Brahmandas 
situated in eaoh of the above demarkating lines 
of Brahmandas are described. 

30. Amsu Bodhini. 

This Sbastra is expounded in eight ohapters 
by the revered Bharadwaja. In the first part, 
t he eight solar globes suoh as Sasyapa existing in 
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the Brahmanda, the forty four characteristics 
such as the Shaktis, speed, heat, motion, area, 
dimensions, weight etc of those eight solar globes 
are described. In the second part, the nature of 
Ishadanda or the axis ofythe Solar globe i9 des¬ 
cribed and the Kendras i e., centres or origins 
from which radiate the seven crones of rays con¬ 
taining creative forces such as darkness and light* 
air, fire, electricity, water, drugs, food, mineralg 
and the varions kinds of coldness are explained. 
Further, glasses and other means to attract the one 
thousand and five Bhaktis such aB light, colour* 
electricity etc, of the rays radiating from the above 
centres, the one hundred and sixty-four processes 
and the appliances necessary for seeing, touching, 
illuminating, analysing etc of those rays, the eighty 
two hinds of machinery and the methods of using 
the same to find out the measurements of all 
shaktis such as lightness, heaviness, speed etc. Of 
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those rays, the sixty seven methods of speaking to 
poisons living at long distances on earth* in wate®» 
]jgh<; f air or Akasha ; these and many other nefal 
and interesting points are dealt with. 

31. Asda Kousttjbham. 

This Shastra is composed in eighteen TaranT 
gas or chapters by the revered Parasara. It deals 
with the following points:—Countless are the paths 
each as Kundalinee along which Brahmandas are 
situated and innumerable are the Brahmandas in 
each of these paths These Brahmandas are 
calculated and numbered as far as the mathe' 
mubic&l calculations are capable of. The number of 
Brah mandas in each of these paths is determined. 
For each Brahmanda such details as the number 
of paths in which it is situated* the rank of the 
Brahmanda among the several Brahmandas 
accommodated along that path, the dwneadfl* 
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area, position eto of the Brahmanda, the lokas, 
planets, stars, the rivers, lakes, devakhatas, oceans 
the moveable and immoveable phenomena found 
in it, the time till whioh it continues to exist, are 
elaborately discussed and determined. 

32. Kaumudi- 

Kaumudi consisting of 22 chapters and 
dealing with the machinery and other scientific 
equipments to measure the quantity of air, akasa 
(vacant space), eleotricity eto, required for bearing 
the Anda ( globe) and also with the various 
notions and changes of the forms of different 
phenomena within the globe, is composed by 
Somanatha. 

33. Meohotpatti Pbakarana. 

This Shastra is expounded jin 33 bimbas or 
chapters .by the Revered Atri Muni. It treats 
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about the oharacteristios of the nine kinds of 
clouds, 12 kinds of their aotions and their origin, 
the 12 kinds of rain sach as Dhara, sara etc., 64 
kinds of lightning, 33 varieties ef thunder-bolt 
and their origin, 21 kinds of thunder Weapon, & 
kinds of hailstones, and the various phenomena 
falling on the earth from out of the womb of 
clouds-suoh as living-beings, metals, fire, poisons, 
pearls, precious stones, minerals et cetera and the 
causes for the falling thereof, and so on. 

34. KARAKAPBAKABANAM. 

This Shastra in twelve ohapters is oomposed 
by the revered Angeeraaa. 

In the first part it deals with the various 
seed—powers produoed in clouds when Solar 
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rays pass through them and phenomena that will 
come into existence by their combination snch 
as those that are born from eggs, sweat and Tegs' 
tables; their nature, differences* the changes 
they undergo, the new forms they assume, the 
forces necessary for the growth of vegetables, the 
seed—powers of precious stones, pearls, shells, 
conches, stones etc. In the second part the origin 
at the 32 kinds of heihstones of white, red, black, 
pink die., we described. 

35 * Akasa Tantbam. 

This Sbastra is expounded in seven chapters 
by the Bevered Bharadwaja. In it the sound of 
Akasa is proved. The seven varieties of Akasa* 
the classes into which it is divided and the place 
where their forces oomhine together are described. 
The several divisions of Akasa, the intervening 
space between them, their centres, the places 
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where the powers of .fire, heat* coldness etc., are 
originated, the waves,iplanets, globes etc., that are 
in them and their position are described. The 
motion, the orbits, the internal power-ourrents, 
speed of their waves, the origins of waters etc* 
are treated. The constellations of asterisms, their 
classification, the extent of Akasa, the various 
worlds and the fields, oceans, the moveable and 
immovable creation in them are also treated. 

36. Loka. Sangraham. 

This Shastra is composed in sixteen chapter 8 
by the revered Vivaranacharya. In it the movable 
and immovable phenomena is classified in accor* 
dance with the kinds of speoies. The differences 
in their appearance, colour, aotions, habitate, 
behaviour, food etc., in relation to the difference 
of latitude and longitude and the consequent 
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change of geographical position of their abode 
are pointed out. Their languages, the expounders 
of those languages, their religion, sects, gotras, 
customs, manners etc. and the time when they 
were established, their origin, growth and decay 
eto, are also expounded. 

37. Agatatwa Lahabi. 

This Shastra is expounded in one hundred 
chapters by the revered Aswalayana Maharshi. In 
its first part, the creation of the Universe in the 
order of food and the enjoyer of food is described. 
The process of the combination of Agnishtoma 
power and its separation is described. The origin 
of the enjoyers of food from food and vice-versa 
are pointed out. In the second part the land fit for 
cultivation is defined and the 715 kinds of culti¬ 
vable fields are classified under the four groups 
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Brahma, Kshatriya, Yaisya and Sudra. The 
methods of cultivation, i.e., ploughing, digging eto. 
of lands, tests of seeds, earth, time of sowing the 
different kinds of seeds, the estimation of the har¬ 
vest anticipated from them, the combining parts 
of the shaktis of elements and those of planets 
snch as the sun necessary for the proper growth 
of vegetables etc., the 5,02,00,005 speoies of 
vegetation—grass, herbs, creepers, trees etc., that 
grow in water, air, akasa, mountains, stones eto, 
the different kinds of trees such as Aswatha, Dai- 
va or Divine, Bishi, Bhoota and Paisaoha kinds 
in them, the 82 kinds of oornivorous trees, the 
2005 kinds of grass, herbs etc. which kill horses, 
cows, snakes eto, the sticks, leaves, juices eto of 
vegetation used in various religious rituals suohas 
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Shanti, Paushnika and so on and their effioaoy 
etc., are also detailed. 

38- Prapancha Lahari. 

This Shastrais oomposed in two parts and 
twelve chapters by the revered Yasishtha Mahar- 
ehi* In the first part, the cause and effeot of 
creation of the Universe, its nature and the pur¬ 
pose it serves* etc., are described. In the second 
part axioms or self-evident truths which are wor¬ 
thy of quoting in all shastras are given. 

39. Yantra Sarwaswam. 

This Shastra in 8 ohapters is expounded by 
the revered Bharadwaja Maharshi* In it the 339 
kinds of vehicles and yantras useful in travelling 
on land, 783 kinds of vehicles suoh as Nanka, 
Dauka, Dola, Jala etc, useful in visible and inf 
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visible voyages on the surf ioe of water* below 
water, on the land below water etc., in seas, 
oceans and the like; the 101 varieties of air-ships 
classed under the three groups viz,, Mantric, 
Tantric and Kritaka or artificial ones, useful in 
flying in air by the celestial beings, Gandharvas, 
Yakshas, Rakshasas, Kinnaras, Kirnpurushas, 
human beings and so on; machinery and other 
applianoes to produce and store one thousand 
kinds of eleotricity of subtle, gross, visible, 
invisible kinds; machines whioh attract metals 
such as gold, copper, silver, iron etc; Printing 
press, Lethograph, Paka Yantra, Kuttiaee yantra, 

Shodhana yantra and also machines to extract 

10 
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oils, aoids, essences etc and those whioh attract 
sound, likeness of thiogs (photograph), shadows, 
ideas, transmitting messages etc are dealt with. 

40. Loha Tantram. 

The author of this Shastra consisting of 
32 ohapters, is the revered Shakatayanamuni, 
This work deals with mines existing at the 61 
parts such as the surface, interior, rear etc., of the 
eaith, classifies them into four groups viz, 
Brahma, Kshatriya, Yysya and Sudra; explains 
3C6 kinds of garbhas of those mines, such as 
male, female, vandhya, complete, Ordinary, 
Semearga, Sajateeya, Vijateeya, Young, Shoonya 
etc , and gives a descriptive account of the 3075 
kinds of metals found in those mines, the twelve 
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products such as salts etc, tin substances. colours, 
shaktis, characteristics, weight, lightness, aotion, 
usefulness etc, of those metals and so on. 

41. Karmabdhi Saram. 

This Shastra is composed in tea Taringa9 or 
chapters by the revere 1 Apastamba Maharshi* 
This Shastra explains the purport in accordance 
with Shalliaga Tatparya Nirnaya or the six me¬ 
thods of determing the nature of the eight kinds 
of rites and rituals such as Shrouta, Sraartha 
Tanbric Abhiohario aad so on propounded in 
the Karma, Upasana and Gnana Kandas of the 
Veda* 

42. Dhatu Sarvaswam. 

This Shastra in two parts and twelve ohapters 
is composed by the revered Bodbayana. In the 
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firsfc chapter, the seven Dliatus or the essential 
ingredients of the bodies of living-beings are 
dealt with- In the second part, the nature, the 
colour, characteristics and the uses of the S09 
binds of minerals—pure, very pure, subtle, very 
subtle, poisonous, neobarian, soft, hard, melting, 
non'melting, clear not clear etc that are found in 
the 17 parts of the globe, such as Patrav irta, Khani 
jarandhra, Chidramukha etc, the 101 varieties of 
artificial minerals such as mixed minerals (alloys) 
Lohadhatn, artificial dhafcu, garada etc., are also 
treated. 

43. Namartha Kalpam. 

This Shastra in 24 chapters is expounded by 
the revered Atri Maharshi- In its first part 
« contention is launohed as to whether in the 
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^lf*i <HSRlft- 

MFlT^fal %Tf^T«W^5 ?JHTFqft ftft- 

‘c$^qflpWlFflH#?i: ’ f?lT%r^l^l5f%^ 3$Fq 

Universe of name and form the creation of form 
was the first and that of names next ? or vioe 
versa, or whether they were of simultaneous 
creation- On a logical discussion, it proves that 
creation is of two kinds viz, Jceva creation 
and Iswara creation, that the creation of form of 
all movable and immovable phenomena was first 
made for the enjoyment of Jecva, without attach- 
ment by Parameswata from out of Maya Upadhi 
wherein pure satwa predominated, that subsequent 
to this creation of form, the creation of names 
such as Rama, Krishna, Bari, Bara etc express¬ 
ive of indefinite divine powers, and other names 
of all kinds of grass, shrubs, creepers, trees such 
as Bilva, Iihulira, Aswatha, Palasha, Doorva» 
Jyotishmabi etc., suitable With the forms thereof 
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Qfafcqtytlita xT-5Ufrf5 Sfg^RT^TT rlvlgBffa- 

h*tcrtt 

srfttrsf’frnfafoH. u 

II «». 3Tg<fTTO$*°R II 

^ ^ ^ $>ffinprerdR^T" 

^wrtiwta smRPtfr$cq %^r ^nTgqWfi «rt?wt«iw- 
^ flprcni^ ^Tnf^r ppi%^ flt*r 3r&w 
qn* RHTW M-TTtrq^ RTOfft 

and also the names devloed and ooined by Jeeva 
to the several articles into which he divided and 
shaped the things of Iswara creation, took place. 
In the second part the nature of ‘ Matruka 7 or the 
Alphabet is illustrated, the nature of the seven 
crores of shaktis of each letter of the alphabet are 
delineated. In conclusion, it proves that the 
creation of form takes place on acoount of the com¬ 
bination of a particular shakti of a letter with those 
of other letters and that the oreation of names 
results on account of the combination in order of 
those letters whose shaktis give it the form. 

44. Vayo Tatwa Prakaranam. 

This Shastra is composed in 16 chapters by 
shakatayana- It deals with the 84 thousand kinds 
of wind, the numerical order and characteristics 
of those winds, the 3 Id kinds of changes of the 
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^ ^Irifqq ^ *Wt- 

r\i a^fiq^^q agq WRif? wtatotoro ?fr 
wm qi^if^n f^farcc. it 

forms* names, speed, motion, waves and the vari¬ 
ous actions ; the ten crores and five hundred 
Vata mandalas and their classification viz Anda 
vahaka, Loka vahaka, etc, the shaktis and the 
things produced in them such as sweetness etc, 
their qualities such as heat, cold, eto and the 
appliances to measure the quantities thereof and 
so on. 

<15. Vyaswanara Tantram- 
This Shastra dealing with the 101 kinds of 
fire suoh as Jatharafire, Badba fire and so on and 
the 1C07 varieties of it such as latent fire eto, 
their characteristics, uses etc , is expounded by 
the revered Narad a Mnni. 
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46. Dhuma Prakaraham. 

This Shastra is composed in three chapters 
by the revered Narada Muni and it deals with 
the glasses, acids, oils, machines etc necessary for 
extracting the smoke for the purposes of ascertain* 
ing the nature of fire. 

47. OSHADHI KaLPAM. 

This Shastra is expounded in 7 chapters by 
the revered Atri Maharshi In the first part it 
deals with the four lacs of drugs such as visible, 
invisible, blazing, anjanika and so on. In the 
second part, the drugs useful in driving away 
Bhutas, Pretas, Pishachas, Brahma Rakshasas 
eto; those useful in inedioine and alchemy and 
in rendering the human bodies to sustain for long 
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ages, for centuries and millenniums are described 


In this way many other Shastras have been 
composed under the head of Artha s’nastra. 

By the suggestion and guidance of Shri 
Saohidananda Guru, (a brief aooount of) the 
Shastras pertaining to the Prasthana Tr&ya have 
thus been written with sincere devotion by 
Madhusudana Bharati for the sole delight of the 
cultured and the merit thereof :has been resigned 
to the Lord Shiva* 


Finish. 
Om Tat Sat. 



Appendix 


Motes and Quotations from Ratanla! 

M. Mody. 

1. The fpfor of the q* and the *s k Down 

in the Shasbras as and this Nada develops* 
into the whioh is the same as 

which is a name of as the immediate 

creative source of the manifold Shabda and Artha 
and is the in all beings (%pj 

and are the transcendent aspects of ^ 3 ^ > and 
is the Rf fl5lf r E whioh is mentioned in the text 
as arriving from the of the and 
the same as The fqfrTCTRfi is stated to be the 
cause of the U niverse in the text. ^ is also 
defined as “the condition of readiness'* (gps^n^PlT) 
of the 3 rf%> whioh existed in a subtle state during 
the and are stages in the move¬ 

ment towards the manifestation of the Self as 
objective of the Universe. and are 

further explained as follows: “ Potency and rea' 
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diness to oreate beoomes for the first time active 
as and then more so as whioh is a further 
development of the ^ is the most 

subtle aspect of as the first putting-forth of 
is stated to be the Lord, the Mahavishnu 
or % as the oause is or massive 

oonsoiousness and power in which lie potentially, 
though ^distinguishable one from the other, all 
the worlds and beings about to be created. It is 
this fsjig whioh is worshipped in seoret by all 

Devas and which is indicated in its different 
phases in the Chandra Bindu, (Nada, Bindu 
Shakti and Shakta of the Om and other Bija Man¬ 
tras. Further this ^ is in the which within 

the human body exists in the pericarp of the 
in the highest oerebral oentre. It is compared to 
a grain of gram, whioh, under its outer sheath, 
(whioh is *11*11) contains the two seeds (f$R, stud 

?rf%>) in olose and undivided union. 

2' It is stated in this work that the 
became threefold in the 3 letters of the 
HWR and *^R and that 

installed Himself in these 3 letters as 3&1, 
ftcg, and %(. This is explained in some other 
works us follows:— 
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“In Nada there is fJfq—or union of 
and qfrp as mentioned above. Nada is 
f^WlRfj. Before the appearanoe of ST 5 ? (the 
causal 51*3) there must be two, unity being 
neoessarily aefcionless- Two, however, involves 
a third, whioh is the relation of both; thus 
a trinity of power whioh is reflected in the Tri- 
murti of the *nf3R> world as ffccj and faq. 

This threefold aspect is mentioned in the Tantras as 
which is called $T$fst^ to distinguish 

it from the already mentioned. 

and qiq which is WRW that is relation¬ 
ship or connection (#(q) and as exoiter (^q$) and 
that which is excited $rficq) which relation is the 

oause of oreation. Subsequently appear the 
three Devas and three Devis, who are in the 
nature of the three Shakfcis, fsgr, pq and f^TT and 
Fire, Moon and Sun. It is further stated that these 
three points viz and *nq constitute 

(symbolically) a triangle whioh is known as *•*>** 
meaning the Divine creative will towards the life 
of form. This is called the root ’jjj* of all 

mantras,for it is this threefold aspect of the 
which is the cause of all manifested and 
therefore of mantra.” 
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3, means the same thing as It means 

both voioe and the word it utters, as also the 
sound of inanimate objects. It may be either 
lettered sound (qutfcqqi) and has a meaning (aqq) 
i-e. it either denotes a thing or connotes attributes 
and relations of things; or it is unlettered sound 
and is meaningless (at least to us) and is mere 
Sofft. qjqj or has a threefold sense (l) 

or supreme (2) or subtle and (3) pjr? or 

gross. 

^33 can exist only where there is or 
motion. The transcendent or is ftfq^ 
and therefore 

From out of this f%q (for there is but one) 
but without affecting its ohangelessness, there 
arises or a creative stir or stress which evolves 

nto the Universe q^r^ps^ q^qqrqj or ^^<are each 
names for the as the cause of the manifested 
as also of spq. q^pq*.^ is the causal body of 
sound, 3J3^FRT5ri the subtle body of sound and 
the gross body of sound. Gross sound is 
of two kinds ^q> (afa) and ^fqjq;. The flSc[ 

q?q75n aud the qf^ and Shabdas proceed 
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from the mpnc$ . Para vak or is in itsefl 

(unmanifest) 51 * 3 , the cause of the 
manifested 51 s ?, and 1 

What is 37 $ ? It comes from the root ^ 
whioh means to get, to know, to enjoy, is 
that whioh is denoted by and is that whioh is 
known and enjoyed. It is the object whioh 
oonstitutes the mind’s content. It is manifold 
as the various forms whioh make the Universe* 
It is the “other” whioh the self as mind perceives. 
Objects are not limited to gross cbjectB seen by 
the senses of ordinary men. There are also subtle 
objects, which may be perceived by various instru¬ 
ments and also by the heightened powers of the 
Yogis. Again the gross srq is the physioal 

object which speech denotes and the spsi is 
the ?[f% of the mind, which corresponds to or is 
the exact counterpart of the gross objeot perce * 
ived. The mind has two aspects, as perceiver 
(JTTfpO and the perceived (jjm) in the shape of the 
mental impression. That aspeoji of the npind 
which cognises, is called *1*5 or ^ name and that 
aspect, in which, it is its own object or cognised, is 
©ailed 8 $ or W (form), fl 5 ? being associated 
with all mental operation. 
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In the evolution of the Universe the 
(undifferentiated) divides itself into subtle 
and subtle which then evolve into gross 

and for the oosmio mind projeots its subtle 
on to the sensuous plane, whioh is then a 
physical gross named in spoken speeoh. Thus 
the subtle ^ associated with oognition is called 
and the subtle 3^ is the mental impression, 

whilst the gross Shabdas are the uttered letters 
( 3 $) denoting gross outer physical objects. 

All s n 5 5 has its corresponding 3$ for neither 
oan be dissociated from the other 
2 ^%). S R*W means the apprehension which one has 
of an object (3pE|) evoked by a word (*1*3). 

4. The next question is whether these 
Yarnas are or srf^Rq i. e- come into existence 

only* when uttered and disappear after being uttered 
or are always existent and are merely expressed 
grossly when uttered. For instance if the letter 
Ka is uttered, is it [^rf^] momentary? Suppo¬ 
sing a person utters the letter ^ 20 times, each 
time it is uttered, the pitch, time eto will differ 
but the ‘‘generic’ sound is reoognised by compa¬ 
rison, abstraction and assimilation. Aooording 
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to Western psychology tbia generio sound * is 
not something that actually exists apart from the 
20 variations thereof when uttered as aforesaid. 
The type (the generio sound) is merely a mental 
oonstruobion through comparison, abstraction and 
assimilation of the 20 variations whioh are the 
actual phenomena, beoause a mind, incapable of so 
comparing, abstracting and assimilating, cannot 
recognise the typal sound (^) in the midst of 
its aforesaid variations- 

According, however, to the Indian system, the 
Yamas or letters have unperishable and invariable 
forms. Ab the Paramanus (q^m) 01 prime 
atoms of matter are imperishable, so are Varna shab' 
das- means imperishable, so long as the oosmio 

order lasts 1 6 ‘ in the 

period of oosmic life beginning with oreation 
and ending with dissolution (^), the sounds 
persist- They are oompared to a jar in a dark 
room, whioh cannot by reason of darkness be 
seen. Just as a ^r in darkness oannot be seen with 
the eyes, so the prime Shabdas or Yaruas, though 
always given, may not always be manifested as aa* 
ooustic phenomena- To be thus manifested# they 
require amanifester (erfaqs**) or vehiole of WJM' 
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ssion. This vehiole through whioh, an 

eternal existing letter beoomes an aoooustio pheno¬ 
menon now and then is called Dhwani (sqft). The 

Varna shabdas are always (during a $?q) going on 
(f^Rq and erqffd i*e. continuous and uninterrupted), 
produoed by artificial means, but they are often 
unmanifest to the gross perceptive organs* 

They become manifest through certain mani¬ 
fested (arf^sqsiqj) which are the Dhvanis* Whether 
the Varnas are uttered or not they are sound 
forms and are more real and more aotual, than the 
variations (differing in pitoh, time etc) whioh 
are uttered and heard. Thus the variations alone 
are not aotual phenomena as the Western psy¬ 
chology says. A sqft as an accoustio manifestation 
of a is subjeot to all conditions of place, 

time and oiroumstanoe and is nompermanent 
and variable (fs&rft)* This variableness 

and transitoriness, which pertains to the erftszprq; 

are transferred by us (through association) to 
the manifested letter Thus we say ‘ is 

now produced and is no more. But really that 
whioh oomes to be or oeases to be is the vehiole 
(sqft) and not qifos^. 
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S. Just as the body is causal> subfile, gross* 
there are three cosmic and individual states, 
(dreamless sleep), ^8 (dreaming) and waking) 
and fa?, fsm and fQRm and fal? 
and a fourth transoendent state or so there 
are 3 states (or in?) of sound q^qpft, ipsqin aud 
developed from the qn, the fourth supreme 
and undifferentiated state. The qn, an d q?q<ft 
represent the oausal aspect of for q^prft i fl the 
aotual moving aspeot (pi??) or the unmoving 
(®jpq??) q^T and is in the nature of fa (Bindu). 
It is called q?q<ft, because of its being ^TT?. It is 
associated with iR^t. The q^T condition of causal 
?|5? is the oosmio dreamless state This 

Logos awakening from its causal sleep sees ”, 
i. e- oreatively ideates the Universe and is then 
known as q ^q rft ^ 5 ?. As consciousness sees or 

ideates, forms arise in the creative mind, whioh 
are themselves impressions s) oarr ^ e ^ over 

from previous worlds, whioh oeased to exist as 
suoh, when the Universe entered the state of 
causal dreamless sleep on the previous dissolution. 
These rearise, as the formless consciousness 

awakes to enjoy onoe again sensuous life in the 
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world of forms. ftapnis *1*5- ia in 

the form of the internal and external instruments 
(•RHP 6 ?!? an< 3 manifests as Nada Kudu 

(*tt% %). This sound is in the region 

extending from the navel to the heart. It is 
associated with the Tatvas of specific ideation and 
so-forth. She is called being in the midBt 

of ‘‘seeing” and Vaikbari, whioh is 

utteranoe. This and its corresponding 

belong to the or In creation 

the cosmic mind first developes "PPHft and 
and then projects this subtle into the world 
of sensuous experience and names it. in spoken 
speeoh, developed in the throat and issuing from 
the mouth- is bslouging as Well 

as the physical objeots it denotes to the 

This last gross 51 s ? iB language i.e. sentences 
words (<^) and letters efljj which are the expre¬ 
ssions of ideas and ijgf. It is manifested in the 
region from the heart to the mouth. It is called 
(1) on acoount of its particular hard¬ 

ness (2) being very hard, fts-very, ^s-hard (3) 
oertainly 130 oavity of the ear and to go 
or to enter. is characterised by a non- 
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particularised movement [gi*n«l 
undefined push ol the ^3 towards mani¬ 
festation. ig speoifie movement [fafo F^]> 

the Vayu commencing to different! at a, and is 

i. e. the clear separate movements of 
articulate speeoh. Mental ia a 
impression, left on the subtle body by previous 
experience and which is recalled when the iffa 

reawakes to world experience and recolleots the 
experience temporarily lost in the cosmic 33 %, 
Sjgq. The cause [sfiRq] whioh arouses this 
is the 5P5 or ^ subtle or gross, corresponding to 
that particular 3 $. There is thus a double line 

of creation from the VSW. viz. language expres¬ 
sive of ideas and the objects whioh these denote. 
Uttered speeoh is a manifestation of the inner 
meaning or thought whioh is similar in men of 
all races. Again Para (W) is in the Muladhar 
Chakra (TO), Pashyanti in the 

Svadhishtana [ ], Madhyama ( ipsqin ) in 

the Anahata [sRTftfl] and Vaikhari in the 

throat. 


V. B. SOOBBIAH & SONS BANGALORB CIIV. 
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